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What Is Humanism? 
E. BURDETTE BACKUS 

A recent editorial in The Boston Herald is entitled “Is Humanism 
Enough?” It is occasioned by Archibald MacLeish’s article on Human- 
ism in one of the volumes on Religion in the Postwar World edited 
by Dean Sperry of the Harvard Divinity School. We know in advance 
that the writer is going to answer his question in the negative. Despite 
his rejection of Humanism, however, he includes a quotation from an 
English bishop to the effect that half “‘of the intelligent people of the 
modern world are humanists.” 

Whatever the degree of truth in this estimate, and there is doubt- 
less considerable justification for it, only a small portion of these 
“intelligent moderns” are articulate about their Humanism. It would 
not occur to most of them to use the word to define their position. 
It is important, however, to their community of purpose and to their 
sense of fellowship that they should come to recognize in the name a 
symbol of their kinship and a rallying point for their activities. There 
is, therefore, a continuing need for defining humanism. 

The Herald editorial says this is difficult to do. Perhaps so, 
because the movement which it represents is so diverse and little or- 
ganized. It takes on differing forms, differing emphasis, according to 
the personalities through which it expresses itself. This is an advan- 
tage rather than the contrary. But amid the diversities there are 
certain fundamental agreements which give Humanism its distinctive 
characteristics. It is the purpose of this article to offer an interpreta- 
tion of these fundamentals. They are three in number; a philosophy, 
a purpose, and a plan of action. 

The philosophy is naturalism. It has grown inevitably out of the 
natural sciences. These, taken together, present a consistent picture 
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of our universe and of man’s place in it. We begin with the physical 
sciences and then proceed to the biological sciences, and at length 
include those sciences which give us an understanding of man himself. 
The names of Galileo, Darwin, and Freud are eloquent of this pto- 
gression. All of these sciences dove-tail, forming a single unified 
structure of thought by means of which we interpret our world. 

The outstanding characteristic of the world as thus seen is that it 
is activated from within; events take place by virtue of the interplay 
of the energies resident throughout it. We might say that it is a 
democratic universe, ruled from within, rather than an autocratic one, 
ruled from above. The figure must not be pushed too far, but it is a 
suggestive one. Such unity as exists within the universe is a product 
of the inter-relation of its manifold parts, and in turn the parts are 
conditioned by their relation to the whole. 

The naturalistic philosophy which Humanism espouses insists that 
man is just as much a part of the natural order as are stars and atoms. 
Man is a true child of nature, and this applies to him in all that he is, 
including his ideals and aspirations, his loves and his devotions, as 
well as his physical organism and his animal appetites. Here is no 
dualism, setting God over against the world, soul against body, but a 
frank monism which recognizes that even as we ourselves are mind- 
body unities, so the universe is a single order of diverse aspects. 

The naturalistic account of conscience is a case in point. Tradi- 
tionally conscience has been described as “the voice of God in the soul 
of man.” It has been assumed to be a projection of the supernatural 
into the natural. But the progress of our science has made it 
abundantly clear that conscience has a natural origin. The individual 
is not born with a conscience; he establishes it in the depths of his 
personality as a result of social experience, particularly that of his 
tender years as a member of a family. “Conscience is born of love,” 
said Shakespeare, and his insight has been confirmed by modern 
psychology and by social studies such as Breasted offers in The Dawn 
of Conscience. 

Humanism, as the name indicates, places its special emphasis on 
man; he is the focus of major interest. Archibald MacLeish has 
defined Humanism as “the belief of man in his own dignity, in his 
essential worth as a man.” It is ‘natural’ man of which these words 
are spoken. His worth is to be found in what he is himself rather 
than in some importation from an alien metaphysical realm. “The 
individual man is the fruit which it cost all the foregoing ages to form 
and ripen,” said Emerson. Man, the product of this long process, 1s 
worthy of reverence because of the capacities and qualities which have 
been established in him. This feeling for the dignity and worth of 
man is not at all inconsistent with a recognition of his limitations and 
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defects. The humanist belief in man is no superficial optimism but 
is maintained in the full light of those facts which have inspired in 
some a contempt for man. Belief in man is the core of the humanist’s 
philosophy. 

There are certain qualifications of the humanist’s acceptance of 
the naturalistic philosophy which should be noted in passing. The 
first is that he recognizes that no system of human thought is absolute 
and final. He is grateful for the picture of the world which natural- 
ism affords him, but he knows all the while that its value is only 
relative. He is convinced that it provides him with a more effective 
tool than does the philosophy which it is superseding, but it is still 
only a tool. He expects it to be modified, transformed as knowledge 
and understanding increase. He is saved from dogmatism by a basic 
agnosticism and uses his philosophy tentatively, humbly, with a touch 
of the skepticism which safeguards his freedom. 

The other qualification on which the thoughtful humanist insists 
in his espousal of naturalism is that, while he recognizes the funda- 
mental importance of the contributions which the various sciences have 
made to the establishment of this philosophy, it is necessary to sup- 
plement their work at numerous points with materials drawn from 
other sources. The humanist is well aware that the sciences are the 
creations of the mind of man, and that while they prove themselves 
immensely valuable, they achieve their results by methods that have 
only limited validity and which must leave out of consideration much 
that is of vital significance. Hence, the humanist insists on availing 
himself of the insights of the artist and the poet, of the moral genius 
and the religious seer. The whole rich substance of human life is 
grist for his mill, but in the use which he makes of it he would never 
do violence to the scientific spirit. 

Such, then, is the naturalism which provides the humanist with 
his philosophy. Born of the developing sciences which increasingly 
encompass the whole of human experience, it is enriched by the in- 
fusion of the spirit of the artist and the lover in man. It helps us feel 
at home in this vast cosmos in which all things, including ourselves, 
are under the rule of their interconnections with everything else. It 
gives us supremely a belief in ourselves; a sense of our own dignity and 
worth. Any great philosophy must be worked on by many minds 
in its infancy and we may well anticipate that as its full implications 
are worked out it will prove increasingly satisfactory as a dwelling 
place for the mind of man. 

But Humanism is more than a philosophy. It is a vital human 
purpose which is defined in terms of naturalism. That purpose is to 
make human life on this planet as rich and satisfying as possible. We 
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believe that we have, in the natural resources of our earth home, 
including human life, all the material necessary for the achievement 
we have attained to date, and that it is the chief business of man to 
set his own ends and control the source of events for the purpose of 
bringing himself along the way toward the richer life. 

The evolutionary process which has brought man to his present 
position has been largely unconscious, blind and groping. In human 
intelligence it has become aware of itself and can now deliberately set 
its course. To borrow a phrase from Julian Huxley, evolution has 
acquired a “cutting edge” in man. We can now take stock of our 
resources and use them for the conscious attainment of our purpose, 
thereby bringing forward a pace the process of evolution in the little 
corner of the universe that has come under our control. Let us seek 
to define more specifically that purpose the attainment of which pro- 
vides the central drive of Humanism. 

It can only be defined in terms of human values. Out of the long 
experience of the race we have learned that there are certain goods 
which bring a sense of fulfillment to men. Some of these goods are of 
a very homely order, providing satisfaction for the basic requirements 
of existence—food and shelter for the body, gratification for the desires 
of sex, and the companionship of human kind. Just because they are 
universal and fundamental they are of prime importance. They have 
their mental as well as their material aspects, demonstrating again that 
mind-body unity which we discover in man. 

As the basic goods of human life are made secure more of man’s 
energy is released for the attainment of other values. He learns the 
joy of creative work; masters in increasing degree the forces of the 
world around him and constrains them to labor for him; cultivates the 
beautiful; pursues his quest of the true; refines his relations with other 
men; seeks the good that is to be found only in the development of his 
own character; dreams his dreams of the world made perfect. His 

life is incredibly rich in values, real and potential. 
The tragedy of man’s lot is that he avails himself only in a 

fragmentary fashion of these riches. Even the most basic requite- 
ments are by no means universally shared, and many of the finer 
values which are essential to full living are available only in paltry 
degree or restricted to the few. In their efforts to appropriate the 
values they desire men get in others way with consequent frustration 
and defeat. Man’s inhumanity to man, his selfishness, thwart him, 

making his values insecure, preventing him from developing them, 
multiplying them as he could well do. 

The humanist sees all this; recognizes that these earth-born values 
are immensely satisfying and capable of indefinite increase; recognizes 
also that man’s greatest difficulty in appropriating to his use these 
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values lies in himself. He therefore addresses himself to the major 
problem of human life, namely that of so ordering the affairs of earth, 
so directing human energies, that these values grow from more to 
more, are made more stable and are more equitably shared among men. 

The humanist is not Utopian in his approach to this matter. He 
knows full well that we shall not attain the goal at a bound, that it is 
the part of wisdom to take the next step, trying to make sure that it is 
in the direction we want to go. Indeed, he is aware that the progress 
we make confronts us with new problems and he does not anticipate 
that we shall ever have arrived at a static condition of perfection. 
None-the-less, he is not dismayed by the difficulties and obstacles in 
the way; he maintains his belief in man and refuses to set a limit to 
the progress he can make in fashioning the world nearer the heart’s 
desire. 

One thing has become increasingly clear and that is that the 
enterprise is the common concern of all mankind; it is rapidly be- 
coming global in scope and must be so envisioned as to include not 
only the present, but also the generations who are to succeed us. It 
is only in the concept of the essential unity of mankind, a unity that 
is as yet but in the making, that we find the clue to the social riddle 
with which we are confronted. We must move on toward the achieve- 
ment of an organic unity in which the interest of each is felt to be that 
of all. Loyalty to the common cause of all mankind as it moves 
forward in its adventure of enhancing the values of human life and 
making them universally accessible to its members is the imperative 
which gives Humanism its dynamics. 

It is in implementing this purpose that Humanism develops its 
program of action. The methods which it employs must be consistent 
with its understanding of the human situation and with its objectives. 
This means that its reliance will have to be solely on natural agencies 
—all the skills and techniques which man has developed in his long 
effort to master the conditions of living. Man must do the job himself. 

By means of scientific progress and further technological develop- 
ment he can make the world about him increasingly serve his needs. 
By means of deepened understanding of his own nature he can make 
progressively more effective those methods by which he can master the 
drives of his being and harness them to the accomplishment of his 
purpose. We are but at the beginning of the application of our new 
psychological insights to the tasks at hand. By virtue of them our 
educational objectives and methods are attaining a new validity and 
power; our political, economic, and social aims are being given a 
fresh clarity. 

If we would understand the humanist program of action all that 
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is necessary is that we examine the actual practice of men in any of 
the fields where they pushing forward the quest for the values of life. 
Humanist practice has far out-run humanist theory, and while the 
minds of men linger professedly in the nimbus of the supernatural 
their deeds are largely on the level of the natural. Whether they want 
to increase the world’s food supply, safeguard an urban population 
against disease, bring healing to a neurotic personality, or establish a 
world order for the preservation of peace, the methods which they use 
are those indicated by a naturalistic understanding of our world. The 
humanist is persuaded that the sooner we recognize this and accept it 
consciously, the better it will be for the accomplishment of our purpose. 

There are innumerable battles to be fought in the cause of all 
mankind—listen to Richard Wright as he tells his story in “Black Boy” 
and you will have a poignant symbol of them. There is a tremendous 
amount of creative work to be done to bring humanity on its way 
toward that which is at once “desirable and possible in the real.” The 
humanist is not daunted by the dangers or over-awed by the require- 
ments of the purpose which he shares with his comrades. He discovers 
the meaning of his life in serving the over-all strategy of mankind as 
best he may in that particular sector in which he finds himself. He is 
confident that his contribution will be taken up by his companions and 
become an enduring part of the forward surge of human life. 

The editorial writer in the Boston Herald answers his question 
“Is Humanism Enough?” by saying that the vast masses of mankind 
have not reached the level where they can understand and live by such 
a conception of religion, and that we can not ignore the fact that 
emotion rules the race. There is a fundamental fallacy in this rejection 
of Humanism. It is true that “emotion rules the race.’” But what men 
will respond to emotionally is very largely conditioned by the circum- 
stances of their lives. It is not true that the emotions are evoked only 
by the conventional doctrines of supernatural religion. We have only 
to look abroad over the earth to observe in how many diverse ways the 
emotions of men express themselves. Secular idealism can elicit a full 
emotional response, as both democracy and communism have notably 
demonstrated. 

Humanism is immensely rich in its capacity to command the 
emotions of men, as the servant of any great cause knows from his 
own experience. Humanism is not merely an intellectual interpreta- 
tion of life, though it is in accord with the best thought of our day. 
It is also the purpose to serve the deepest interests of human life; it is 
a commitment to a program for the fulfillment of that purpose. It is 
indeed a religion, and the extent to which it is capable of eliciting the 
emotions of men is limited only by a degree in which those who have 
made it their own shall succeed in embodying its full riches. 
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Panhumanism: World Unity In Diversity 
C. J. FRIEDRICH 

This is the first of two articles on Panhumanism by C. J. Friedrich, Professor of Govern- 
ment, Harvard University and author of The New Belief in the Common Man. 

After the holocaust of World War II, after the hell on earth of 
fire bombs and atomic explosions, the issue of the unity of mankind 
presents itself with fateful insistence. Whether this was a war of 
nations, or a world revolutionary war, or both, we shall not know for 
some time, even though we may have our individual convictions. In 
such a situation, panaceas galore will spring up. Grave and wise men 
have already repaired to a mountain, and come back with the message 
that a genuine world government is the only sure way to avoid another 
world war. The cry has been uttered that “modern man is obsolete,” 
that only a truly universal order will allow mankind to survive. 

It is a common trait of such periods that men are better at diag- 
nosing the illness than at suggesting a remedy, or rather at pointing 
out some of the things that are out of joint than at grasping the situa- 
tion in its full meaning. Maybe, some say, it is not even given to 
mortal man ever to grasp his historical destiny fully, except in retro- 
spect. In a critical evaluation of Mumford’s Organic Humanism 
(Humanist, Winter 1945) I wrote “We need him to keep us fully 
aware of the depth of our despair. But something more is needed . . . 
a renewal of what is common to all mankind in the ethical aspirations 
of their great prophets.” Mumford’s perspective which sounded sus- 
piciously formalistic and negative even a year ago, has since been 
revealed as the a-moral vitalist doctrine of the intellectual grand- 
children of Nietzsche (and Bergson) who were conquered by the 
enemy they were fighting when they succumbed to the chronic forces 
of force and vengeance which Hitler inspired. 

But the challenge stands, just as does Hitler’s. Beyond these false 
prophets the question looms: ‘“‘Is there not perhaps a more all-em- 
bracing Humanism than emerges by a survey of the Western mind?” 
And a tentative answer must be sought. Perhaps there is a Pan- 
humanism in the making which will give the world community some 
of its standards, values and beliefs. Is there not, in short, a common 
core of residual ethical norms in terms of which the world community 
may work out its common destiny ? 

Such a search should not be misinterpreted in terms of the fre- 
quently asserted need for an agreement on fundamentals. Ever since 
Burke celebrated his conception of the “matchless constitution” in 
terms of such a traditional “agreement on fundamentals” there has 
been a widening stream of such “fundamentalists” of Right and Left. 
The terms of reference have gradually been broadened until agree- 
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ment on fundamentals finally came to be required of democracy.' 
Balfour and Harold Laski, W. Y. Elliott and G. D. H. Cole have 
taken some such view. 

It is very easy to see that agreement on fundamentals would greatly 
facilitate the operation of democracy—provided the fundamentals 
were the right ones. Clearly, to insist on agreement on fundamentals 
in the abstract is overstating this good case. Only some fundamentals 
are helpful to democratic constitutionalism. The very widespread 
agreement on the fundamentals of the Nazi creed among the German 
masses obviously had the opposite effect. 

It is also clear that while agreement on fundamentals would 

strengthen the ethics which produces democratic conduct and hence is 
obviously helpful, there are many fundamentals which have no clear 
relationship to this problem of democratic conduct. It is precisely the 
function of democratic constitutionalism to attenuate or even to 
transcend basic disagreement in the community by offering a way of 
cooperating on concrete and immediate issues. In such situations, 
insistence on agreement is basically anti-democratic and inspired by a 
disbelief in democracy and the capacity of the common man to reach 
compromise. The case of Balfour and Laski is in point. They both 
are so concerned with their particular objectives—empire vs. socialism 
—that they feel tempted to pronounce the doom of a society which 
does not agree on their particular fundamental. It’s the class struggle 
that Balfour seeks to avert by insisting on the agreement on funda- 
mentals, while Laski hopes to promote it by making constitutional 
democracy depend upon such agreement. 

If these fundamentalists were right, there could never have been 
any constitutional democracy in effective operation in Britain, Switzer- 
land or the United States, since all these countries showed great 
diversity on a variety of fundamentals throughout the nineteenth cen- 
tury. But what is more important for the discussion here in hand, 

there could not possibly be any world constitution, such as that of the 
United Nations, let alone an actual world government. For clearly, 
the divergencies on all kinds of fundamentals are vast. This may be 
said, even tho the question as to what constitutes a fundamental 
cannot in a strict sense be answered democratically. What I mean is 
that agreement on fundamentals cannot be a prerequisite of a demo- 
cratic constitutionalism, because it cannot be democratically determined 
what are such fundamentals. “Only the readiness to agree to disagree 

'See Robert H. Jackson, The Struggle for Judicial Supremacy (1940) for an example. 
I have tried to show in Chapter V of The New Belief in the Common Man (1942) 
entitled “The Need for Dissent” why this doctrine is contrary to the facts on the one hand, 
and based on a misconception of constitutionalism and democracy on the other. It is 
characteristic of many writings on this subject that they leave undefined what is to be 
understood by “fundamentals.” 
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... can give the lasting peace we are longing for. For peace is not 
merely the absence of war but the state of mind which through steady 
effort at mutual accommodation continually reshapes the community.’” 
The search for Panhumanism is hte search for this basic tolerance of 
other people’s fundamentals. “A democratic world order does not 
have to wait upon such agreement, provided a basis can be found for 
joint action in the accomplishment of jobs to be done.” Nor do we 
need to insist that every last 5°/, of the world’s population accept even 
this much. If a majority can be brought into the fold of Panhuman- 
ism, it should be quite enough. 

It was necessary to canvass this problem of agreement on funda- 
mentals, because it is easy to be misunderstood on this score. The 
tentative suggestions which I advanced some time ago, in the last 
chapter of The New Belief in the Common Man, were thus misinter- 
preted by some. The task which confronts us is clearly more limited 
than that of adding still another “religion” to the many already 
dividing mankind. Panhumanism, if it is to serve mankind, must be 
capable of being combined with any of the existing religions, including 
Soviet Communism, or it will not do. Perhaps, therefore, the term 
“Humanism” is inappropriate. For Humanism has historical and 
philosophical connotations which are more nearly akin to a total view 
of man and the universe than the rather limited and specific items of a 
cosmopolitan pattern of living we are seeking to delineate. 

In its historical Western form, Humanism was the literary and 
intellectual revolt against the faith, the theology and the ecclesiastical 
authority of medieval times. It stressed the human in contrast to the 
supernatural and set reason against revelation as the only source of 
truth. In our day, Humanism has been restated by Babbitt, More, 
etc., in opposition to the exaltation of material, biologic, mechanical, 
technological and similar approaches. The meaning of “Humanism” 
as employed by the radical Unitarian clergy who question the need of 
a belief in God as essential to religion is, however, akin to the original 
historical movement. Whether this is done in sharply defined 
philosophical, or in literary terms, the basic pattern of approach is 
similar. F.C. §. Schiller and Irving Babbitt may seem far apart in 
many respects, but they share their kinship to the idea that “man is 
the measure of all things.” 

Wherever one may personally place the emphasis in developing the 
theme that ‘‘man is the measure of all things,” Humanism is a trend 
with many meanings in Western history. What makes the situation 
even more perplexing is the fact that other cultures than ours have 
developed their own specific humanist position. For in each of them 

2See The New Belief in the Common Man, p. 185/6. 
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the problem of finding truth by the use of human reason without any 
dependence on revelation has presented itself and has found its specific 
answers. Arnold Toynbee, in his A Study of History, has skillfully 
identified some of these strands. But in all these “humanist” move- 
ments the insistence upon this rationalist aspect inclined them toward 
a sharp and hostile rejection of revealed religion. Even some of the 
contemporary strands of Humanism in America still share this “anti- 
religious” heritage. Such a bias has two serious dangers: it tends to 
make Humanism an elite doctrine which is suitable only to the rela- 
tively few who are capable of a rational existence in the face of suffer- 
ing and death, and it tends to expose Humanism to a ready corruption 
and transmutation into a materialistic and mechanistic naturalism. 
How universal a danger this inherent potential corruption actually is 
may be gleaned from the often phantastic forms into which Taoism 
deteriorated as the subtle Humanism of the Tao was clumsily adapted 
to mass needs. The Western parallels are familiar enough’ but must 
for the present discussion be clearly differentiated from the “historical 
materialism” of Marx and Engels which is, in a philosophical sense, 

not materialism at all but based upon a dualism of the world of 
observations and the world of action which closely resembles that 
of Kant.* 

A Humanism which is to serve as an effective aid in the develop- 
ment of the world community evidently should strive to avoid both 
these dangers. The common man everywhere is deeply attached to his 
various religions, including Soviet Communism, and a world com- 
munity which were to await their abandoning these respective faiths 
would be slow, if not impossible, of achievement. The Humanism 
which would consist of that common core to which we have pointed 
earlier as its essence is more limited in scope than the historical 
Humanisms which had a different ideological role to fulfill in de- 
limiting the “truth claims” of revealed religion. It derives central 
support from Kant’s critical evaluation of the total capacities of the 
mind. Leading philosophers like Dewey have even misinterpreted 
Kant by seeing him through Hegelian lenses.’ For as a result we are 
in a position to tolerate various kinds of revelation and admit that 
they are compatible within these well-defined limits. 

Kant also protects us in the opposite direction. For with a human- 
ist position, we are not obliged to “return to revelation” as so many 

3Anyone interested in refreshing his memory may find worth while a re-reading of 
F. A. Lange’s History of Materialism. 

*For this problem see my forthcoming study Inevitable Peace in which the Kantian 
and Marxian approaches to the problem of world peace will be examined in their relation 
to the projected cooperation of the U.S. and the U.S.S.R. through the United Nations. 

5See for an illustration John Dewey's The Quest for Certainty (1928) pp. 58-62 and 
287-291. Dewey's philosophy is much nearer Kant’s than he seems to believe. 
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followers of present-day Humanism have felt compelled to do in their 
struggle to reach firm ground on which to stand and fight off the 
assaults of uncritical naturalism, skepticism and cynicism.‘ Kant him- 
self offered reasons for believing in certain basic tenets of Western 
Christianity when he expounded his famous three “pure, rational 
ideas” of God, freedom and immortality.’ But there is no compelling 
ground, in terms of his critical philosophy, for turning to these par- 
ticular tenets. 

It has been a long-established aspect of religious life in the Far 
East that a man might partially accept a number of religions. This 
observation has been rather startling to Westerners. Hocking makes 
this situation very vivid in his discussion of “plural belonging.”* “To 
us of the West, he writes, it is likely to be an outstanding puzzle how 
a man, if he is either clear-headed or honest, can distribute his devo- 
tions among two or more religions.” Without recapitulating his 
valuable discussion here, it may be remarked that this plural belonging 
is not as unique as might at first appear; the West, too, has known 
comparable phenomena. When the Dean of Canterbury considers 
himself to be a Marxist (as does Professor Tillich), or when the 
leaders of the Action Francaise, a radical nationalist group, at the same 
time believe themselves to be ardent Catholics (the Church eventually 
rejected this group) they surely are “belonging plurally.” These are 
only examples of numerous recurrent combinations. In general, it can 
be said that such “plural belonging” seems to be easiest, where the 
two met—rational loyalties are very far apart, as are Confucianism 
and Buddhism on which Hocking more especially dwells. 

The deeper reason for such combination lies in part in the fact 
that the ritual of one faith may have psychological satisfactions while 
the theology of another may be more acceptable to the mind. William 
James’ Varieties of Religious Experience provides a clue to other 
aspects of this phenomenon of plural belonging. The prospects of an 
universal Humanism would indeed be poor if such plural belonging 
were contrary to human nature. 

Such plural belonging may also be the result of external pressure, 
whether overt or covert. In settings where individualism with its 

*Even George Santayana seems lately to have travelled this road which would not 
surprise anyone who perceived the kinship between his Scepticism and Animal Faith and 
the nihilism of the Fascist-Nazi movements. It is to be hoped that his interpretation of 
Kant and others in that work which suited the propagandists of the last war so well, will 
now be seen in this revealing perspective. Santayana, like so many ‘“‘materialists” and 
“ptagmatists” is always talking about “German” philosophy, and “French” philosophy— 
a species of thinking which is only one step removed from those who talk about Nordic 
mathematics and Jewish biology. There is only true philosophy and false philosophy, 
tational, sceptical etc. etc. 

"Critique of Practical Reason and elsewhere. 
"See Living Religions and a World Faith (1940) pp. 69ff. However, Hocking’s dis- 

cussion of this phenomenon goes too far where it includes the Near East. 
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stress on individual conviction and integrity of personal outlook are 
weak such pressures may have considerable and long-range effects. 
The loyalty of Japanese who accepted both Buddhism and Shintoism 
as reverence-commanding faith was plural as a matter of communal 
rather than individual “compulsion.” That Christianity when sub- 
stituted for Buddhism may undergo some curious formations and 
adaptations to the loyalties which Shintoism calls for is not difficult to 
see. But whether due to external pressure and compulsion, or due to 
autonomous response to a variety of psychic needs, the acceptance of 
and the attachment to two or more loyalties is a fairly universal 
phenomenon in human society. 

The foregoing reflections suggest that a Humanism of universal 
relevance may find ready adherents among the faithful of a great 
variety of faiths. Likewise the specific loyalties which such a pan- 
humanist creed might call for could in course of time become not only 
unobjectionable to these many kinds of religionists, but in fact be 
reinforced by those elements in their various creeds which overlap with 
their pan-humanist position. The other-worldly preoccupations of 
most world religions are likely to prove a definite advantage in this 
connection. But a very serious problem presents itself in connection 
with Soviet Communism. For the Soviet Union represents a universal- 
ist creed of its own, fully realizable, according to its faithful, in this 
world. To put it another way, Soviet orthodoxy maintains that the 
universal society cannot be organized in any other fashion than the 
one envisaged by their creed. Leaving aside entirely the question of 
the truths or falsehood of the claim, it is obvious that such a position 
is more difficult to combine with any sort of universal Humanism than 
the position of faiths which refer their ultimate vindication to another 
world. 

The first signs of this potential clash confront us every day in the 
news of international conferences, as well as in the popular oratory, 
both in this country and in the Soviet Union. If Judge Swift in Boston 
denounces the USSR in familiar fashion for “‘persecuting” religion, 
Izvestia or Pravda presently oblige with an article against some church 
definitely as a “Fascist saboteur.” These outbursts, while intrinsically 
worthless, and hence all-too-readily dismissed by the better-informed, 
yet do have a real significance as symbolizing the clash of two worlds 
of belief concerning the word. This much is obvious. No one can 
read the speech of Mr. Molotov on the 25th anniversary of the 
October revolution’ without realizing that the leaders of the USSR 
continue to hold fast to Marxist orthodoxy. The Soviet Union is the 
“true democracy . . . that cannot exist in any other states, divided as 

9See The New York Times, Nov. 7, 1945 p. 10 for full text. It seems to me the 
most important pronouncement of the Soviet position since the end of hostilities, to date 
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they are into classes of oppressors and oppressed, a thing that Soviet 
power has long put an end to in our country.” Both friends and 
enemies of the Soviet Union tend to overlook that here we have, for 
better or worse, a clear and uncompromising insistence that the Soviet 

Union is totally, absolutely different from the Western democracies. 
“In our victory over Fascism we discern at the same time the great 
victory of Soviet democracy.” 

It is in keeping with this general outlook, when Mr. Molotov 
stresses the Soviet Union’s primary role in the maintenance of peace. 
The democracies of the West are false, because their economics are 
monopoly capitalist in structure. This type of capitalism generates 
imperialism, and imperialism leads to war. Therefore only a powerful 
Soviet Union can possibly avert war and keep the peace, by fighting 
imperialism throughout the world. The actions of the Soviet Union 
regarding Iran, Germany, Korea and the Dutch East Indies to mention 
only a few of the key areas of conflict, are strictly in keeping with this 
outlook, even if some of them appear to outside critics as a new species 
of “imperialism.” They highlight the fact that a very special problem 
is posited for any kind of Panhumanism by the Soviet creed. Its 
exclusivity seems to bar any sort of plural belonging for its adherents. 
And yet, we believe, that this conflict can be resolved, both ideologic- 
ally and practically, because of the underlying common core. To the 
delineating of this common core another article will be devoted. 

No Short Cuts to Utopia 

Looking back it is frightening to remember that naive ignorance of men 
and their behavior through history which enabled us to believe that a revolution 
which would throw the rascals out of the saddle would automatically, by some 
divine order of historical necessity, put in their places a band of benign philos- 
ophers. It was only later that some of us came to understand that when you 
threw out King Log you were like as not to get King Stork in his place.... 

It was this sanguine feeling that the future was a blank page to write on, 
focusing first about the speeches of Woodrow Wilson and then about the figure 
of Lenin, that made the end of the last war so different from the period we are 
now entering. Perhaps the disillusionments of the last quarter of a century 
have taught us that there are no short cuts to a decent ordering of human 
affairs, that the climb back up out of the pit of savagery to a society of even 
approximate justice and freedom must necessarily be hard and slow. We can 
only manage one small step at a time. The quality of the means we use will 
always determine the ends we reach. 

From First Encounter by John Dos Passos. 
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Collective Understanding By Employers 
and Employees 
PETER A. CARMICHAEL 

When labor becomes a competitor on equal terms with its em- 
ployer, as it has now done in a great deal of industry, the employer 
has to make a choice from the following alternatives: admitting labor 
to a status of quasi-partnership; an attempt to find means of out- 
maneuvering labor; sitting down for an endurance test, leaving opera- 
tions at a standstill and risking ruin of the business or else interven- 
tion and seizure by public authority. Enforced choice of the first 
alternative is the natural result, unless the balance is upset, as, for 
example, by discriminatory judicial action or discriminatory legisla- 
tion, or the exhaustion of labor’s endurance power. It is not only the 
natural result, but the natural end of the competitive system; for 
when competitors can no longer take advantage of each other, when 
each venture of one is successfully countered by the other, nothing 
remains to be got that way and it is time for them to strike hands if 
they wish to stay in business. By doing that, it may happen that they 
will prevail over other businesses, but the losers can then repeat 
labor’s struggle, with hopes of rising to partnership status themselves, 

and so on, till a general community of enterprise and endeavor has 
resulted. 

But although this is the natural course, natural interruptions occur 
in it. These are witnessed in the case of an employer's alliance with 
political interests, or in the case of partisanship in legislation or in the 
administration or interpretation of law. In a free society, such alliance 
and partisanship are certainly not outlawed. But as certainly they 
are not the prerogative of either party. The outcries against the 
Political Action Committee of the C.I.O., for instance, when that 

Committee was only doing what was its right and what the employer 
had long done, were a singular revelation of bad sportsmanship— 
that is, unfairness—and of a disowning of the very system of free 
action under which the employer class had grown rich. Moreover, 
under this system our destiny is not just a capitalistic regime, nor a 
balance of power between employer and employee; it may just as well 
be a preponderance on the side of labor. All that is necessary for 

that to come about is a certain solidarity of labor. Were that to 
happen, no one would be any more justified in complaining, under 
the system of freedom, than he was in the time of Coolidge or that 
of McKinley. 

In the present struggle of labor for higher wages, and in the 
constant threat of intervention, if not of partisan legislation, by 
Washington, what is the strategy of the employer? Certainly it 1s 
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not to adopt the first of the alternatives noticed, the admission of 
labor to quasi-partnership. The General Motors Corporation, for 
example, has spent heavily trying to prove that labor should not have 
a voice in the Corporation’s affairs; and it will not be disputed that 
its view is that of employers generally. Nor is it evident that the 
employer is choosing the second alternative, that of trying to out- 
maneuver his men, where they are well organized. Maneuvering is 
something at which labor has learned some lessons. In fact, labor is 
quite as expert at that today as the employer. Its ventures into 
politics, which might be said to come under this head, and which are 
but the correlative of such ventures by power and wealth in the past, 
are so successful that we might surmise the employers, or at least the 
alert ones, to be agreeable to a truce on maneuvering. 

It is the other alternative, of sitting down and starving it out, that 
was chosen by the employers in the spectacular disputes of recent 
months. The employers have not demonstrated that the President’s 
fact-finding committees erred in their findings and pronouncements 
precedent to recommending certain wage increases, and rival companies 
have either met the increases finally proposed by the President or signi- 
fied willingness to meet them. This is strong evidence of the purpose of 
the non-juring companies: to sit it out and starve it out, in defiance of 
both the employees and the government. 

In our free competitive system, this is certainly the right of the 
employers. They are under no contract or franchise binding them 
to pay any wage rate against their will, or even to continue in opera- 
tion. Their right to sit down is just as clear and positive, in “the 
American system,” as the right of labor to strike. 

If analysis could be substituted for acrimony, fairness to all con- 
cerned would be increased. It is the premises of the parties that 
ought to be discovered and judged—nothing else is worthy of serious 
notice. And these will show some creaking at the joints of “the 
American system.” 

Do the employers believe that their freedom is absolute and that 
they are consequently out of reach of the government, so far as wages 
are concerned, thanks, perhaps, to the due process clause of the 
Constitution? If so, what do they think of other parties, including 
the public that depends on them for necessary goods: do they suppose 
that we will rally to them, from our zeal to protect “the American 
system,” or do they presume that we are powerless and can only await 
their pleasure? If the first; they are singularly obtuse, for the Ameri- 
can system is not of their exclusive making or definition but is a fluid 
thing which we make perhaps much more than they; while if it is the 
second, obviously they have a very defective conception of the position 
of their fellow-citizens and of the power of government. 
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Doubtless they are not so unwary as to rest on these shallow 
grounds. Let us suppose they have another, answering to their im- 
placable course; for they cannot be thought to be sacrificing their 
business without some compelling reason. 

Until recent years, and even now in some jurisdictions, it has been 
rather clear that the law was on the employer’s side. Strikes were 
broken with the aid of the law. The organization of labor was 
impeded by laws. Through law, and likewise through the lack of it, 
an abundant “labor supply” was customary, keeping down labor or- 
ganization. Employers retained expensive legal counsel, learning well 
how to use the law advantageously (whereas labor is even now often 
handicapped because of having no counsel and because, too, of having 
so often lost out at the hands of company counsel that it naively dis- 
trusts all lawyers.) Generations of this can hardly pass without 
leaving a deep mark, and so it came about that employers had a 
certain alliance with the law. In spite of reversals under the New 
Deal, they have this alliance still, or let us say they are not persuaded 
that the New Deal is final. They do not believe that the law has 
deserted them so far as to turn on them now and bring them under 
its yoke. They dare the government to take charge, knowing that this 
means socialism and feeling confident that we are not for that; or 
perhaps they are strong-headed enough to think that if socialism is 
our destiny, they themselves will not care to go along. 

It is apparent that employers imbued with sentiments like these, 
who will not play when the odds (against labor) are even, have also 
a tacit notion that freedom—the freedom of “the American system” 
—is a special privilege of theirs. Employers are free to hire and fire, 
employees are free to sleep under bridges. Men must work at the 
employer’s terms, otherwise the employer will not operate, and the 
country can go in want. Freedom, in “the American system,” is a 
special attribute of the employer. As the government dare not plunge 
us into socialism, it will not dare to abridge this freedom. Such, 
though it sounds like Mark Hanna or George III, is the implicit 
position of General Motors and its allies. 

A position of this kind is very difficult to reconcile with the most 
elementary reasoning or the most elementary understanding of our 
times. It quite omits the government and the forces which are the 
government or which make the government. It either neglects the 
political consequences of shutdown, deprivation, starvation, or else 
presumes that political action is incapable of bringing a change. This 
is equivalent to supposing that the employers are the government and 
the citizens are dupes, thinking themselves free when they are but 

chattels. 
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The employers, swayed by their folklore, still counting on litiga- 
tion and willing to risk a turn before the Supreme Court, forget that 
it is not they, themselves, who are the makers of goods. They are 
traders, who now propose to cease trading, at all events with their 
employees. The manufacture of automobiles, for example, being very 
complex, must be expected to involve complex relationships among 
the manufacturers, that is, the craftsmen, technologists, and managers. 
Ownership of the factory by no means entails complete control of the 
work—except on condition of the existence of an inexhaustible supply 
of replacements for such employees as are not willing to labor under 
duress. Where labor is not so plentiful, is well organized, is aware 
of its rights and potentialities, and where there exists a heightened 
consciousness of rights, it is exceedingly bad business to suppose that 
the master-and-slave principle still applies. 

On the contrary, it is common sense to assume that participants in 
the business, indispensable to it, will have to be enlisted, not just 
employed. They are already partners in a sense. If employers had 
allotted a small fraction of the time they have given for finding out 
how to swell the output of workers, to finding out just what the 
positive status of workers is, in their factories, it is conceivable that 
they would not be floundering suicidally as some of them are doing 
now. It would not have taken much thinking to discover that what an 
organization such as a modern factory requires is just an organization, 
and not a nondescript crew replaceable at will. A little attention to 
the right of labor to contract for its services, and to the particular 
rights reserved to workers in the labor contracts of today, would have 
opened the employers’ eyes farther. Such employers as have not paid 
attention to these matters have been asleep, or else they believe that 
progress (for labor) is a delusion and that when the whole affair is 
got before the Supreme Court, the errors of today will be corrected 
and the old order restored. 

Even if they should be found right, in a judicial decision, they 
would still not have won out. The facts will not be allowed to suffer 
annulment through judicial construction; and the facts are that men 
today will not passively submit to the government of their lives by 
industrial autocrats, or suffer harsh privation for the sake of preserv- 
ing fictions of the employers’ minds, or be left out when really they 
are indispensable. The facts are also very complex, doubtless, with 
bearings upon both employer and employee and also upon the public. 
It is a fact, for instance, that employer and employee are competitors, 
free to gain what they can from each other by bargaining, and a 
further fact that if they come to a stalemate and shut down, either 
government intervention or the establishment of state (socialistic) 
enterprise in place of theirs, is necessary. A further fact, or at least 
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a probability, is that state enterprise would not hinder the worker but 
would liquidate the employer; another is that the element of risk, 
which the employer has emphasized as his justification for profits not 
shared with the employees, will then be minimized, and the notion 

that the lure of high profits is necessary as an incentive will be 
superseded by technology and science. One more fact, or prospect, is 
this: the limit of competitive enterprise is an equilibrium of com- 
petitive forces, leading to a standstill in the economy or business, and 
a breakdown of operations, and to public preemption of the produc- 
tive machinery. 

Employers who are not still in the eighteenth or nineteenth cen- 
tury, or who expect to stay in business regardless of what century 
their minds may be in, will have to think of many facts other than 
the ones bearing directly on profits. It took them a long time to 
acknowledge the reality and the propriety of collective bargaining, 
some not having got around to that even yet. To advance to collec- 
tive understanding may take not so long, because of the greater 
urgency now, yet it is imperative if the employer wishes private enter- 
prise to continue. Let the employer make a full, periodic showing to 
the employees and take their representatives into his councils; ability 
to pay, fair rates and conditions, the interests of all concerned, need 
be no longer a question to divide the house against itself. 

If the employers are not willing to follow such a course as this, 

it may turn out that the employees will ape their example and try 
their hand at starving the country out. With solidarity, they could 
carry this much farther than the employers (who produce no goods) ; 
they might carry it so far as to freeze the employers out altogether 
and substitute state ownership. That is a possibility which may be a 
long way distant, but the incitement caused by the employers’ sitdown 
brings it nearer. Failure to comprehend this and to take appropriate 
measures to head it off, such as conciliation and the endeavor to 
achieve understanding, is a good sign that an employer has outlived 
his day. The forces which he would not acknowledge, let alone try 
to comprehend and utilize, have swept him aside. 

The New Humanism 
There are many respects in which the moral theories of the past are recetv- 

ing correction today. The churches reputedly orthodox, are none the less obliged 
to concede something to the New Humanism in ethics. The age is renascent with 
the good will of man to man. The hands of man are feeling blindly round to 
grasp some new standard of faith.—Harry Youlden in Is It Hard To Be Free?, 

1911. 
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AT BETHLEHEM 

By SELDON RODMAN 
(For two days every year in the University Chapel of the Pennsylvania mill town 

a music festival in honor of Johann Sebastian Bach is held. The Chairman of the 
sponsoring committee is the Chairman of Bethlehem Steel. This year a Sister of Charity 
walked by the well-kept lawns and audience on her way to the steel community below.) 

What tongue can tell, what eye can rise 
To meet your music, Master? 

There is no hair to wash the feet 
Of those below in the iron heat, 

For we are doomed in their disaster 
And choired ears are split by soundless sighs. 

Then would you listen while Sebastian lays 
His prayer upon our years? 

These instruments of wood and brass, 
These voices spired to God through glass, 

Are paid for by what tears? 
How many tuneless years have strung these days? 

Hallelujah! And forever praise 
His love and power and thought 
Who sang for all men, and forever taught 
In ordered anthem and magnificat 

That brotherhood is God; 
Who would usurp his sov’reignty? Deny his ways? 

But hark! Can this be your clear harmony, 
Antiphonal and true, 

Or Death Valley’s warning of our world’s end? 
The iron shears of Lachesis descend 

Upon us, listeners; not Bach, you 
Whose trombones peal. For smoke has veiled our sky. 

Then, Master, are you here? Or there below? 
And is this church your church? 

This Sister, dear to you, whose spirit lies 
In unkissed mouth and God-denying eyes, 

The end of your inspired search, 
Prolific patriarch, God-drunken? Woe 

To this city where no star’s orbit ended 
Nor will end, while the sound 

Of trumpets is mute in the valley below; 
Till choirs rise where the smelters glow 

And bow forever the blindly bended 
Faces of the learned in an ignorant land, 

Mark sacrilege, pry wide the particular doors, 
Seize evil at the altar! 

Place guns in the turrets, a beam in the spire, 
And for Tomorrow rehearse the choir; 

But clear the lawns, shut hymn-book and Psalter 
Till man is Master and sings in his own house. 
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To Win Out, Must Humanists Embrace Sin? 
J. H. RANDALL, JR. 

In two recent articles in The Humanist,’ Mr. Burtt assumes the role 

of the Socratic gadfly. He raises the question whether religious human- 
ism may not have failed lamentably in its understanding of man. In 
the measure, he asks, in which the religious movement known as 

“Humanism” has been a clear expression of “the quite unwarranted 
rationalistic optimism about human nature that has characterized all 
currents of liberal thought in modern times,” has it paid sufficient 
attention to “the fundamental needs of man in all ages for the things 
which bring him fullness of life’? Does it understand these “basic 
and perennial needs of man” well enough to be able to ‘meet the 
demands of the dawning age better than its rivals can meet them” ? 

After these preparatory doubts, we are not surprised to hear next 
the sixty-four-dollar question of strictly contemporary, up-to-date, 
1946-model theology: “Do humanists understand sin?” And the rest 
of the first article, together with the whole of the longer second one, 
is taken up with the attempt to set forth the significance of the 
theological “doctrine of sin” in non-theological and non-theistic terms. 
Mr. Burtt relies partly on the prophetic reaffirmation of Pauline and 
Augustinian theology popularized today by Reinhold Niebuhr; with 
Niebuhr he takes the Biblical symbols which express this particular 
vision of human nature “‘seriously but not literally.” He relies still 
more heavily on the “psychoanalytic theories of human nature,” which 
he rather uncritically assumes to have established their conclusions 
“definitely and incontrovertibly.” 

Whatever doubts may be entertained as to the final wisdom of the 
insights of Reinhold Niebuhr or of the romantic mythologies of the 
psychoanalysts, Mr. Burtt is no doubt performing a useful service in 
administering a Socratic torpedo-like shock to the religious com- 
placency of many humanists. In my rather limited experience, human- 
ists are apt to be no more immune to the vice of spiritual pride than 
the adherents of other less severely intellectual and philosophical 
forms of religion. And in their justified conviction that they have 
gone rather farther than most others in coming to terms with science 
and scientific philosophies of nature and human experience, they are 
sometimes given to the vice of intellectual complacency. The frequent 
unwillingness of humanists to admit that many other liberal Christians 
are quite as “advanced” in religious thought and philosophy as they, 
like the traditional assumption of Unitarians in general that they alone 

‘Does Humanism Understand Man?” by E. A. Burtt. The Humanist, _Autumn, 
1945, Vol. V No. 3, pp. 108-114. “Humanism and the Doctrine of Sin.” ibid. The 
Humanist, Winter, 1946, Vol. V, No. 4, pp. 173-180. 
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are the representatives of “liberalism” in religion, is a sad commentary 
on the pride of emancipation. To the detached observer, it sometimes 
seems that the distinction of humanists today rests primarily on their 
extreme literal-mindedness, on their lack of any imaginative insight 
into the power of traditional religious symbols to express realities of 
men’s religious experience, on their unwillingness to have any traffic 
with the symbolic and non-literal language religion has normally 
employed. Humanists have doubtless put their ethical devotion to 
moral and social values on an intellectually consistent and philosophic- 
ally tenable basis. But from a living religion most men continue to 
want other things more than intellectual clarity. 

In asking, therefore, whether Humanism can supply these other 
things, in addition to its own consistency and clarity, Mr. Burtt is 
raising a question which humanists would do well to direct to them- 
selves. I am inclined to sympathize with Mr. Burtt’s Socratic ques- 
tioning. In fact, many years ago, long before Mr. Niebuhr had ceased 
to wallow in the flesh-pots of religious liberalism, and while he was 
still a Christian perfectionist and an outspoken pacifist, and the manna 
of Sin had not yet descended upon him, I printed in this journal a 

paper making essentially the same points as Mr. Burtt’s. The times 
were not then ripe for the enthusiastic embracing of Sin. Today they 
are over-ripe and rotten, and we have grown accustomed to encounter- 
ing her magic charms in the most unlikely arms—including Mr. Burtt’s. 

It does not therefore disturb me at all to find Mr. Burtt now em- 
bracing Sin, after first stripping her bare of her meretricious super- 
natural baubles. What does disturb me in his two articles is rather 
another assumption which he seems to make without question, and 
which in my judgment has no basis in fact. It is the doctrine that in 
all ages ‘‘man’”’ has certain “fundamental and perennial needs.” It is 
all the more surprising, in that this is an assumption shared by such 
varied thinkers as Chancellor Hutchins, M. Maritain and the Neo- 
thomists, Reinhold Niebuhr and Protestant orthodoxy, and the assorted 
brands of psychoanalysis—to say nothing of various German schools 
of “philosophical anthropology’—men with whom Mr. Burtt has little 
else in common. It is, in fact, an assumption common to all those who 
have today lost faith in the power of social intelligence to reconstruct 
human life, and who have fallen back on some other faith as the one 
thing needful. What is Mr. Burtt doing in this galley? 

Mr. Burtt asks, ‘“‘Does Humanism understand man?’ The natural 
teply is “Who does?” And this is no irresponsible and cynical wise- 
crack, but the sober recognition that the inexhaustible variety and 
potentialities of human nature have as yet eluded any comprehensive 
and definitive intellectual grasp. Has there ever been offered any 
completely adequate answer to the ancient query, ‘““What is Man, that 
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Thou art mindful of him?” In the manifold religions that have 
directly or indirectly expressed man’s wisdom about himself, in the 
long line of philosophical estimates of human nature to be found in 
every culture, in the imagination of poets and artists, in the insight of 
prophets, in the careful analysis of many schools of psychologists, | 
find a richly varied series of visions of human nature. But I find no 
single, comprehensive, all-embracing and definitively final judgment. 
Rather, I find that each of these estimates and visions and analyses has 
thrown its own light on the most baffling enigma that confronts human 
efforts to know. 

Yet Mr. Burtt continues: “Whatever else any religion accomplishes 
or does not accomplish, it must achieve a profound and accurate 
understanding of man.” I have found little evidence for this assertion. 
A religion must have a “profound” insight into some aspect of human 
nature—this I freely grant. But “‘accurate’—in the sense of compre- 
hensive, adequate, with due weight accorded to all the aspects of 
human nature as revealed in all the many cultural forms it has taken— 
has any human religion, whatever its power and influence within some 
particular culture, ever remotely approached this ideal goal? To ask 
the question is to suggest the answer; and Mr. Burtt would hardly 
disagree. If anthropology has taught us anything, it is that human 
nature is infinitely varied, and can take on the patterns of an immense 
variety of cultures with no strain whatever. In this sense, there is no 
such being as “man” in general. There is only the “human nature” 
molded by an endless variety of cultures and determined by an in- 
exhaustible number of sets of historical conditions. 

Mr. Burtt, like the Neo-Thomists, the Neo-orthodox, the psycho- 
analysts and the German ‘‘anthropologists,” talks of “the fundamental 
needs of man in all ages,” of “the basic and perennial needs of man.” 
But the needs he then proceeds to set forth turn out to be particular 
needs felt in “this contemporary context’: needs of bourgeois society 
in Vienna after 1900, on which slender basis the psychoanalysts 
erected their generalizations; needs felt by many American intellectuals 
after 1929, when the depression set in; needs widespread in 1946, 
which has seen the collapse of man’s most cherished efforts and hopes 
for a better world. 

In all cultures and at all times, men need food, clothing and 
shelter; they need some socially approved way of satisfying their 
sexual urges and of thus insuring the continuance of their society. 
Whatever further “needs” all men share is very dubious, and subject 
to detailed investigation. Anthropological data would lead to very 
serious doubts as to whether there are any further “basic and perennial 
needs of man.” 
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Mr. Burtt sees clearly that “no single God, proclaimed by any given 
religion or sect, can be as worthy of reverence and devotion as the 
whole panorama of gods that man’s idealizing imagination has con- 
ceived or will come to conceive as it distills from the experienced 
goods of existence a vision of what is supremely and unqualifiedly 
good.” It is unfortunate that he has not displayed an equal wisdom 
concerning the whole panorama of human visions of human nature. 
For man’s conception of his own nature has surely varied at least as 
greatly as has his vision of God, which has ever been a kind of cosmic 
projection of the best—and worst—traits observable in man himself. 
No single judgment and estimate of the powers of human nature, 
outside our own historically and socially conditioned situation, can 
claim universal validity, or to stand for “The Truth.” Mr. Burtt 
insists that no single vision of God is adequate; it needs supplementa- 
tion by the others. Why must not the same be said of the manifold 
visions Americans, like others, have had of human nature, and still 
have? 

Mr. Burtt assumes without question that “man’’ has had the same 
“fundamental needs” in all ages. And when he finds that today some 
men feel needs which religious humanism has not especially 
emphasized—thought it has hardly failed to recognize them completely 
—he doubts whether it “understands man.” Like all his other dubious 
companions, he appears to convert a valid insight into the needs of 
some men at some times into the doctrine of a universal, immutable 
and unvarying “human nature.” And he tends too to identify this 
human nature, in the fashion of the moment, with what St. Paul and 
St. Augustine saw, in their penetrating if narrow vision. 

But the doctrine of such an invariant and perennial human nature 
can hardly stand in the light of anthropology, psychology, history, or 
indeed of a knowledge of the manifold currents in our own society 
today. That is precisely why men’s religious expression of their 
deepest experience and needs has always exhibited and exhibits today 
so bewildering a variety, and why in our own complex society so many 
different forms of religion, with so many different estimates of human 
nature and its ‘‘basic needs,’ seem to select each its own adherents, to 
whom its distinctive message comes with peculiar force and appro- 
priateness. The plurality of human nature demands a plurality of 
religious expressions. A recognition of this cultural and religious 
pluralism is deeply embedded in the American tradition. 

Concretely, these obvious facts of psychological pluralism suggest 
that humanists do not have to despair of the resources of human 
nature in order to meet “the demands of the dawning age.’ They do 
not have to plump for Sin in a big way, trying to outbid their “rivals” 
in rubbing man’s nose in the dirt. In such a contest they could hardly 
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hope to win. For those who deeply feel man’s impotence and help. 
lessness, in themselves and in others, will inevitably turn rather to 
those forms of religion which can promise supernatural grace; and 
this I take it Mr. Burtt is not prepared to offer. Humanists should 
remain true to their own distinctive genius; they should continue to 
appeal to those who see no way out of mankind’s difficulties except 
through social intelligence, education and a resolute social will— 
whatever be the ultimate inadequacies of these human resources. 
Humanists will thus draw upon those who are anxious to strengthen 
these methods of intelligence, and who refuse to cut the nerve of social 
effort by despairing of man’s ability to save himself through better 
education and better forms of social institutions. 

Humanists have their own distinctive type of human needs to 
satisfy. Since it is human resources upon which they propose to rely, 
they will find that they are managing to answer the needs of many 
who still retain, in the midst of present emotional upheavals, a sane 
faith in the powers of human nature. The others will go elsewhere 
anyway, as they always have. This should surely be a critical faith. 
It should avail itself of all the actual knowledge we can acquire of the 
way the assorted brands of human nature are functioning today. And 
humanists would of course do well to abandon the uncritical optimism 
that prevailed before 1914—if there be actually left any still so naive 
as to share it. 

The vision of man’s estate today preached by those whose gospel, 
whether expressed in Christian or in more novel symbols, is the per- 
sistence of Sin in the lives of the redeemed, despite their claim to 
“realism,” is obviously as much the emotional expression of a current 
and transitory temper as was the earlier faith of the 19th century in 
man’s potential divinity. We can hardly expect objective truth about 
human nature from those whose disillusionment is born of a revulsion 
from their former illusions. The current flurry for Sin has indeed a 
salutary freedom from sentimentality that suits well the temper of our 
times; and it does not blink the more disagreeable facts—only the 
brighter ones. If it leads men to criticize their own pretended moral 
absolutes, and to question honestly the blamelessness of their own 
eager programs and policies, it will be incorporating much of the 

wisdom of our scientific philosophies of human experience. 
It is such a power of self-criticism that Mr. Burtt obviously has 

most deeply at heart. He calls us to repentance and conversion. We 
do those things we ought not to be doing, and we leave undone those 
things we ought to do. He differs from Niebuhr, and agrees with the 
psychoanalysts, in believing that somehow “‘the power of honest un- 
derstanding” can conquer the irrational forces in one’s self. It is 
bootless to try to shake the faith of those to whom has been given 
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such confidence. He who has been twice-born knows whereof he 
speaks. But the hardened reprobate may wonder whether Mr. Burtt 
is not still caught in the toils of “that quite unwarranted rationalistic 
optimism about human nature” which has the “blithe confidence” that 
knowledge—honest self-knowledge—can of itself bring us salvation. 
Those whose sense of human inadequacy may not be quite so desperate, 
and who have therefore a little more perspective and patience, may 
well have a keener realization of the limitations of mere knowledge— 
even self-knowledge—to make us whole. 

Mr. Burtt has surely made an honest effort to translate the “very 
profound truths in the theological theory of sin” into a more literal 
and less symbolic language which even humanists can understand and 
accept. This can certainly be done. But to state the Doctrine of Sin 
in thoroughly naturalistic terms does not in itself answer the further 
question as to how one-sided, partial and inadequate this particular 
vision of human nature may be. On this essential point Mr. Burtt 
furnishes no more illumination than his theological and psychological 
sources. 

Nor has Mr. Burtt succeeded completely in eliminating the sym- 
bolic and the mythical from his reformulation. To say that “there is 
in man a demonic, rebellious, essentially evil force’ may well be to 
employ the symbolic language of religion to express one fact about 
one type of human nature. It is hardly to push beyond crude symbols 
for certain aspects of certain men’s behavior under certain historical 
conditions, to the much more difficult work of undertaking a closer 
scientific analysis that might reveal something of the causes—and the 
cure. Such a scientific analysis would have to go much further than 
the vague symbols and the loose sense of evidence that render present 
psychoanalytic theories so unsatisfactory. 

And Mr. Burtt, seemingly unmindful of Spinoza’s insight, that an 
emotion cannot be rooted out and destroyed, but can only be counter- 
acted and subordinated by a stronger emotion, counsels us to “‘ex- 
punge”’ the “unseemly wants” that are the expression of this ‘‘tendency 
to evil.” He insists that “the goal of self-understanding and self- 
discipline cannot properly be conceived as less than a state of complete 
liberty,” “the complete freedom to love, and to follow whithersoever 
love leads.” 

Surely such a Pauline faith in the power of grace, such a complete 
antinomianism, can move mountains. I would not dare to criticize 

those who in their own lives have experienced the power of such grace 
—whether received in traditional Christian terms, or in terms of new 
faiths like ‘‘Christian Science” or psychoanalysis. Those whom the 
operation of grace—any grace from any source—has made whole have 
surely been made whole. Unfortunately God has hardened the hearts 
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of the reprobate—including, I suspect, those of most humanists. They 
seem never able to attain such a state of grace. They must seek salva- 
tion elsewhere, and by other means. Let us hope that the elect may 
have pity on us, and not exclude us utterly from such joys. As history 
has abundantly shown, such a faith can profoundly move men, as it 
has moved Mr. Burtt. But can it move men—many men—to the point 
where they are fit to assume the obligations of “complete liberty”? I 
fear that Mr. Burtt, even as Paul, will find many Ephesians amongst 
the redeemed. 

When in our day and generation we really try to “understand 
man,” I must confess that in terms of my experience and reflection, 
and doubtless of my own temperament and needs, not Mr. Burtt’s 
humanized evangelical Methodism — or Arminianism — but Mr. 
Niebuhr’s naturalistic Calvinism—naturalism with vision—seems the 
deeper insight. Not self-knowledge alone, but, to employ the symbolic 
language of theology, a vision of the Eternal, an intellectual love of 

God, is needed to give us direction and power. Men need not merely 
the vision of man, but the vision of something beyond man. As 
Bertrand Russell has put it, “If life is to be fully human it must serve 
some end which seems, in some sense, outside human life, some end 
which is impersonal and above mankind, such as God or truth or 
beauty... . Contact with this eternal world—even if it be only a world 
of our imagining—brings a strength and a fundamental peace which 
cannot be wholly destroyed by the struggles and apparent failures of 
our temporal life.” 

In other words, in the sense—and it is an important sense—in 
which the two represent contrasting visions of human destiny and 
human ends, I have myself always been not a humanist, but a natural- 
ist. Not more stable and less transitory ‘moral enthusiasms,” but a 
profounder realization of the natural conditions of human life, and a 

clearer knowledge of its natural possibilities and its tratscendent 
visions, is the goal I should aim at. To me it gives greater satisfaction 
“to glorify God and enjoy Him forever,” than, with our modern 
Methodists and Lutherans, to revel in the conviction of sin. 

But God—or Nature—seems to have made more Methodist human- 
ists these days than Calvinistic naturalists. Who am I to quarrel with 
his inscrutable wisdom? There is room for such a Humanism as Mr. 
Burtt desires, even as there is room for the Russells and the Niebuhrs. 
Both are profound insights. Neither is sufficient alone for our sore 
needs. Both need illumination and implementation by intelligence, 

which humanists and naturalists alike rightly hold to be man’s distinc- 
tive possession. Humanists might well pay more attention to the 
vision, today so insistent, of man’s animal irrationality. They might 
well strive more earnestly to cultivate the vision of God—as many 
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visions of as many Gods as they may. But the faith of humanists, 
after all, should not go out to the objects of these visions, Sin and God. 
God—and Sin—are to be ‘‘seen,” not to be “believed in.’ Faith 
should be directed, not to natural conditions, nor to ideal ends, but to 
means and instrumentalities—toward the resources of human nature, 
and toward the most promising of all, man’s intelligent and resolute 
will. 

Science—The Foundation of Democracy 
EMMANUEL G. MESTHENE 

M. Jacques Maritain recently stated that the continued existence, 
development and enrichment of the democratic way of life cannot 
depend on science or the scientific method alone but that it must rest 
on a fusion of science, reason, practice, on the one hand, and super- 

natural faith, absolute truth, and Christian metaphysics on the other. 
In continuing thus, for the 20th century, the philosophic creed 

developed by Thomas Aquinas in the 13th, M. Maritain betrays a lack 
of understanding of the position generally known as the scientific 
method or the scientific attitude. 

We are told that “in modern times an attempt was made to 
ground the life of civilization and the earthly community on the 
foundation of mere reason—reason separated from religion and from 
the Gospel” and that after fostering immense hopes in the last two 
centuries this attempt “‘rapidly failed” thus showing pure reason 
“more incapable than faith of insuring the spiritual unity of man- 
kind.” We are told that “the dream of a ‘scientific’ creed uniting 
men in peace, and in common convictions about the aims and basic 
principles of human life and society, vanished in contemporary 
catastrophes” and that as a result “we have been confronted with the 
fact that religion and metaphysics are an essential part of human 
culture, primary and indispensable incentives in the very life of 
society.” 

There is implicit in this statement a confusion between the con- 
cept “reason” of 18th century rationalism and the procedures which 
serve as method of inquiry for science and scientific philosophy. That 
“reason” failed in all the respects mentioned by M. Maritain there 
can be no question. But it must be recognized that it failed for 
precisely the same reasons that Aristotelian and Thomistic metaphysics 
failed. ‘‘Reason” was postulated as a standard outside experience. 
It was the criterion by which all human thought and action was to be 
guided and judged. It was given the permanence and unchangeability 
of the human soul. At one stroke it became static and unknowable. 
Rationalism remained as much a theology as Thomism. The only 

'“The Foundations of Democracy”, in The Nation, April 21, 1945. 
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change was the substitution of the goddess “Reason” for the tradi- 
tional God of Christianity. 

Science postulates no absolutes. It does not seek outside ex- 
perience for its answers. It recognizes that history is the sum total of 
the activity and behavior of men in constant, ever-moving-forward 
interaction with their environment, and gives us a method of pro- 
cedure, a guide to intelligent action. Where metaphysics, religious or 
rationalistic, battles the windmills of the eternal, the absolute, the 
supernatural, and seeks the non-existent road to their conquest, science 
grapples with the everyday problems of life and growth and looks for 
the solutions in terms of what to do next. Where the metaphysician 
looks to revelation, the scientist collects data, forms hypotheses, tests 

these hypotheses and from them develops useful, efficient instruments 
to satisfy the need of a particular situation or context. Science does 
not ask for faith in the existence of something that is, at best, ques- 
tionable. It asks, rather, for an ever-increasing knowledge of human 
nature and of the physical world—knowledge from which to develop 
new and better instruments with which to meet the new problems that 
constitute experience. 

Science has not failed. In the physical and biological sciences, the 
scientific method has proved the only efficient method. In these fields 
it has enabled us to solve many problems. The techniques and skills 
and above all the attitude and spirit that are the scientific method 
promise to help us solve many more. 

If our social problem remains unsolved it is because we have not 
approached it in the spirit of the scientist. We have been seeking a 
panacea while the humble but workable instruments of analysis and 
inquiry, of hypothesis and experimentation, remain locked in the 
physical laboratory. There is no reason why the scientific method 
cannot, if tried, prove as useful in the solution of the problems of 
society as it has in the problems of the physicist, the chemist and the 
biologist. In so far as faith is necessary to our culture, it must be a 
faith in the potentialities of a method tested in experience—a guide 
to future action—and not faith in a metaphysic. 

In answer to this, M. Maritain agrees that “the scientific spirit is 
of invaluable help for culture in so far as it develops in human minds, 
in a general way, respect and love for truth and the habits of in- 
tellectual accuracy’”” but objects that “neither culture nor democracy 
lives on science alone,” that “‘science, especially modern science, deals 
with the means, especially with the material means, of human life,” 
and that “wisdom, which deals with ends, is also—and above all— 
necessary.” 

And this is the crux of the problem. The entire disagreement 

between scientific philosophy and its opponents is, in the last analysis, 
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reduced to this question of means and ends. All agree that science 
is valuable as a guide to practical judgments as to the best means to 
achieve certain ends. There is a split when the question arises 
as to whether science can also serve as a guide to the making 
of value-judgments in determination of desirable ends. The solu- 
tion of our social problem depends upon the answer to this 
question. Scientific knowledge and procedure, in those fields where 
they obtain, are characterized by a community of opinion, by a con- 
sensus of the competent, by a working agreement among those who 
have investigated a problem. If such consensus can be established in 
the field of social problems, then the disagreements, tensions and wars 
that have marked modern civilization will give way to a planned, 
cooperative effort to build up a body of knowledge that will help men 
tackle effectively the new and ever-more-complex problems of ex- 
perience. Democracy depends upon the development of a scientific 
morality. 

M. Maritain appeals to “moral conscience” and to “the absolute 
value of moral good” as standards by which to guide and judge 
human actions. It is in terms of these standards that we are to decide 
what ends are “good” and what means are “better” than others in 
the achievement of those ends. However these standards are to be 
known, if they can be known at all, one thing is certain. They have 
their source outside experience, their operation cannot be observed. 
This means that we can never hope to get a majority to agree on this 
or on any other set of similar standards, for widespread agreement 
requires tested knowledge and observable indications of the work- 
ability or unworkability, in experience, of any particular system of 
criteria. By description, standards of the nature of those held by 
M. Maritain are personal and private, and as such not subject to 
observation and experimentation. They are born of the union of 
revelation and intuition and depend on faith for continued existence. 

In contrast, the scientific approach to the moral problem, as to 
every problem, begins with an analysis of the immediate situation. 
Such an analysis shows that valuation or appraisal takes place only 
when a need is recognized to exist, when a lack is felt in the situation. 
Human behavior is of two kinds—habitual and calculated. Habitual 
behavior occurs without the intervention of thought and hence with- 
out the necessity for value-judgments. Effect follows stimulus im- 
mediately, automatically. There are no alternative ends from which 
to choose, hence a moral judgment is not called for. A man with a 
wish to be entertained proceeds to walk to the theater. In walking, 
foot follows foot habitually. He does not have to think out the 
activity called walking. The behavior-pattern, once set off by a signal, 
runs its course without having to be thought through each time. 

SPRING, 1946 Page 29 



Calculated behavior begins when something happens, when some- 
thing is wrong, when something occurs to interrupt the pattern. When 
an obstacle comes in the way of the completion of the series of acts 
that constitute the habit, thought is called for, a need is felt, a 
problem exists. At that moment alternative ends and means arise 
and the process of valuation or appraisal comes into play. 

Our man on his way to the theater stumbles on some loose rocks 
and finds that the road is torn up for repair. He must now decide 
how to act. He must choose one of several alternative ends. In 
order to get to the theater, (his original end-in-view) he needs to 
overcome the barrier presented by the torn road. Shall he walk over 
the rocks, tearing his shoes and risking a sprained ankle, or shall he 
take the longer way around? Shall he abandon his original intention 
and (establishing a new end-in-view) stop at the corner bar for a 
drink instead? Shall he go back home (a third alternative) and 
retire early for a full night’s rest? A choice is called for, and that 
choice will be made as a result of consideration, estimation and ap- 
praisal of the relative values of the alternative ends-in-view in terms 
of the consequences of the means required to achieve them. The 
means are an integral part of the end in each case. One does not 
decide on an end in the abstract and aim for it regardless of the 
means that must be employed to achieve that end. If the man in 
question were to continue blindly on his way to the theater knowing 
full well that he would tear his shoes and bruise his legs in the 
process, he would be judged insane. 

An end is as valuable as the consequences of the means required 
to achieve it; as the desirability of other, conflicting, ends that may 
have to be sacrificed in achieving it; and as that end’s own value as a 
potential means to further action. An end has no “ultimate’’ value 
other than its predicted usefulness as a means to other ends in the 
continuum of experience. One goes to the theater to relax and be 
entertained. A drink serves as refreshment. A full night’s rest is 
valuable for the renewed vitality that will follow it. Not only are 
means an integral part of their ends, but ends themselves are valuable 
only when considered as means. 

The only way to gauge the value of a means is by the use of the 
scientific method. In this process of evaluation, ends also are weighed 
and determined. Once it is seen that the arbitrary division of means 
from ends is refuted by experience, it becomes clear that the method 
used in the determination of the best means is the one that will show 
the way to establishment of the most desirable ends. The idle search 
for absolute standards will give way to intelligent inquiry. Divided 
groups, each in its own way seeking to discover supernatural guidance, 
will be displaced by a united effort to solve our problems by observa- 
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tion, experimentation and prediction. A scientific morality is theor- 
etically possible. Its practical development awaits the time when all 
men will realize the value of the instrument in their possession. 

M. Maritain is right when he points out that the future of civiliza- 
tion and democracy require assent on the part of all “to the basic 
tenets of a society of free men.” He is right also in his claim that 
the only solution to our social problem “is of the pluralistic type.” 
His mistake lies in trying to extract these basic tenets from a plurality 
of divergent and untested beliefs, in his failure to see that the plural- 
ity is one of solutions flowing from the basic procedures of science. 
A society is made up of the multiplicity of acts of the individuals that 
constitute it. That society will be democratic whose individuals live, 
think, evaluate and act in terms of a body of tested truths. Such a 
body of knowledge only science seems capable of establishing. 

Albert Schweitzer's Reverence for Life 
KURT BERGEL 

Those who caused the recent war by their contempt for the dignity 
and life of man as well as those who have killed in order that these 
basic human values might be preserved, must now readjust themselves 
to a world at peace. The very things they have been taught to do in 
wartime will now again be considered crimes. In war life is no longer 
a value in itself. The soldier has been conditioned to desire the death 
of his enemy as much as the preservation of the life of his compatriot 
and ally. When the categories of friend and foe alone determine the 
value of life, a cynicism toward it will often become the permanent 
attitude of many people after the war. This will be especially true 
with persons who are mentally not well-balanced or who are not 
rooted in a philosophy or religion which places a definite value on 
life. Needed, therefore, is not only a psychological readjustment, but 
a more general re-evaluation and reaffirmation—and for many it will 
be a first realization—of basic human attitudes and philosophies. 

It seems that on the threshold of peace Albert Schweitzer, the 
great missionary-physician, theologian, philosopher and musician, can 
very well become a guide to those who are able and willing to re- 
examine ethical fundamentals. Ever since the boy Schweitzer at the 
age of eight realized that Thou shalt not kill applied also to the birds 
he was just about to kill, Schweitzer has meditated on ethical prin- 
ciples and tried to live a life in accordance with the precepts he had 
arrived at. Ever since that experience, the question of life and death, 
which is so much in the forefront of our own minds, has been to him 
like the test problem of ethical philosophizing. 
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Schweitzer’s presentation of his own ethics in his book Civilization 
and Ethics (1923) follows a comprehensive survey and criticism of 
ethical thinking from Socrates to Bergson. He shows how and why 
no thinker of the past has offered a workable system of ethics. He 
finds the classical systems either too formal or too narrowly utilitarian. 
His criticism of Kant and others for limiting their systems of ethics 
to the relations between man and man instead of working out those 
between man and life as such, indicates the central position which /ife 
has in his thinking. 

Schweitzer’s ethics starts with a great non possumus. We cannot 
base ethics and a philosophy of life on knowledge of the essence and 
meaning of the world. We do not have this knowledge. “In the 
world we can discover nothing of any purposive evolution in which 
our activities can acquire a meaning.” However, we do not depend 
on knowledge of the world in erecting a structure of ethics. Schweitzer 
finds the cornerstone of this structure in the universal will to live 
which manifests itself in the world. Man is conscious of himself as 
“will-to-live in the midst of will-to-live.” We act ethically if we 
further life in its many forms. We act unethically if we destroy life 
or frustrate the will-to-live. Reverence for life is the greatest demand 
of ethics. “Ethics is in its unqualified form extended responsibility 
with regard to everything that has life.” 

Schweitzet’s ethics is essentially religious. His language is theistic, 
but his emphasis is humanistic, concerned with the fulfillment of life 
here and now. In experiencing the universal will-to-live he recognizes 
God's creative will in the world. “‘Reverence for life means to be in 
the grasp of the infinite, inexplicable, forward-urging Will in which 
all Being is grounded.” In merging our own with the universal will- 
to-live and in trying to reconcile the universal will with itself we think 
and act in the spirit of ethical mysticism. Schweitzer certainly does 
not mean that the “will” is transcendent; it is immanent. The “Will” 
is, of course, impersonal and the term is used in a way similar to 

Schopenhauer’s use of the term; in Schweitzer it is almost synonymously 

with “drive.” 
It is one of Schweitzer’s great achievements that he includes the 

treatment of plants and animals in his system of ethics. We have 
merely to compare this with the role animals play in Descartes’ and 
Kant’s philosophies to appreciate the widening of ethical responsibility 
which our modern minds cannot help considering a progress. The 
individual, making decisions in his relations to plants and animals, is 
well guided by a remark of Schweitzer’s which connects ethical respon- 
sibility and realism most admirably: 

“The farmer who has mown down a thousand flowers in his meadow to 
feed his cows, must be careful on his way home not to strike off in thoughtless 
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pastime the head of a single flower by the roadside, for he thereby commits a 
wrong against life without being under the pressure of necessity.” 

What this “pressure of necessity” demands of us in our concrete 
relations with other men is a harder problem. Our scale of values 
generally places animal life above plant life, and human life above 
both. But how about the conflict between human lives? The ethics 
of Reverence for Life requires man to respect and further life in others 
as well as in himself. The principle of equality is thereby founded in 
ethics. Yet only with a scale of values can the individual settle con- 
flicting claims: the physician when deciding whether to save the child's 
or the mother’s life, a man when deciding whether he should save his 
attacker's life or his own. And how about conflicts between life and 
truth? Schweitzer does not give a theory or scale of values. His is 
an ethics for mature individuals who can shoulder the responsibility 
of making decisions. 

This strong sense of individual ethical responsibility which we find 
in Schweitzer is needed today. There is a good deal of pseudo-in- 
dividualism which finds its expression in phrases like “I don’t care...” 
and which does not conceal the growing collectivization of behavior 
patterns into which modern mass production and consumption has 
forced man. By confronting the individual with ethical problems 
without solving them for him, a system of ethics like Schweitzer’s is 
bound to perform an important task in the process of individuation. 
The future of civilization, I believe, depends upon the success of this 
process. 

While working by day in his hospital on the edge of the jungle, 
Schweitzer has been writing by night the third and fourth volumes of 
his ethics, which will presumably apply the ethics of Reverence for 
Life to the civilized state. When life in all its forms is respected, all 
nations must have an equal right to live their lives. Schweitzer, born 

in Alsace, was reared in the atmosphere of a bi-national culture; his 
background and convictions have never allowed him to become sub- 
merged in narrow nationalism. Aggressive nationalism is possible 
only on a level on which one possessed of a national will-to-live has 
not yet become ethically aware, of others like him. The timeliness of 
these ideas today does not have to be demonstrated. 

The ethics of Reverence for Life corresponds to and dissociates 
itself from natural life in a significant manner. By making it an 

ethical precept to further the natural will-to-live, the ethical thinker 

affirms the positive value of creation in spite of all evil, just as in 
Jesus’ love of man an element of optimism militates against early 
Christian eschatological pessimism. But in the fight of all against all 
which pervades all nature we find the universal will-to-live in conflict 
with itself. At this point, man, in Schweitzer’s ethics, dissociates him- 
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self from nature. “In me the will-to-live has come to know about 
other wills-to-live. There is in it a longing to arrive at unity with 
itself, to become universal.”’ 

Schweitzer holds a double position of cooperating with the creative 
will without accepting the destructive will. In this respect his teaching 
is clearly distinguished from that of other philosophers who developed 
a philosophy of life and who, by upholding the right of “superior” 
life, arrived at a philosophy that sacrifices biologically inferior life to 
the “fittest,” to a superman’s will to power or to a master race. 

Life in Schweitzer’s thought is conceived primarily as a biological 
category. In the biological sphere life conflicts with life. Yet human 
beings transcend this sphere and in them life becomes conscious of 
other life and thus of conflicting wills-to-live, by recognizing each 
other as parts of the same universal will-to-live, they become recon- 
ciliated in the ethical precept of Reverence for Life. 

The Christian attitude, according to Schweitzer, is “to live and act 
within the world as one who is different from the world.” Christianity 
as interpreted and actually lived by Schweitzer, is devoid of the other 
worldliness and defeatism of much that now passes for Christianity. 
Also, it lacks the authoritarian spirit of some Christian creeds, placing 
the center and responsibility for ethical thinking and living in the here 
and now in the inner autonomous individual rather than on the com- 
pulsions of external authority. It seems to me that a reaffirmation of 
this position, a true balance of spirit and nature (or ethical respon- 
sibility and realism, as we called it above), is exactly what is needea 
today. Racism and power politics have betrayed the spirit, whereas 
utopians, naive democrats and all sorts of people of good will have 
comfortably ignored the nature of man and nature in man. Only if 
we achieve a unity of idealism and realism can we hope to rebuild 
western civilization. Schweitzer’s philosophy as well as his life of 
service as a physician among the Negroes of French Equatorial Africa 
can serve us as a guide in achieving this unity. 
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Democracy Means Security for Jews—And All Others: 
A Symposium in Reply to Paul Eldridge 

Must American Jews Be Exiled? That Is Not the Answer. 
The growth of anti-Semitism in this country since the war is obvious and 

frightening. But banishment of its objects is not the way to eliminate it. 
The practical impossibility of the suggestion—the unlikelihood that the 

nearly five million Jews in the United States, plus what is left of the European 
Jews, and presumably also those in all other parts of the world, would ever be 
permitted or able to settle in a little strip of Asiatic land that the last of their 
ancestors left some 1900 years ago—is the least of my objections to Mr. Eld- 
ridge’s article. What is most distressing is his failure to realize the nature of 
anti-Semitism, and his mistaken conception of the role of the American Jew in 
American life. 

Anti-Semitism is only one facet of discrimination against minority groups, 
a phase of xenophobia, and hence an inherent constituent of Fascism and Naz- 
ism. It is also part of the universal desire—the psychological need—of fright- 
ened people for a scapegoat. Take away the Jews from America, and the same 
people who hate them now would turn to hating the Negroes, the foreign-born 
—perhaps even the citizens of other states, as Southern California raged against 
the “Okies” during the depression. The answer is not to exile the scapegoat, 
but to find out why people are frightened, and to remove the causes of their 
fright. 

Jews are nothing new in America. A man named Lopez was the first to 
set foot on the New World when Columbus arrived in 1492; he was a Spanish 
Jew. (Columbus himself may very well have been one also). Jews came to 
North America in the very earliest days of colonial history, to Virginia, Rhode 
Island, Pennsylvania, South Carolina, and elsewhere. They have been Ameri- 
cans, with all that the word implies of intimate interweaving with the national 
fabric, throughout this nation’s span of life; their bones have whitened on 
every one of its battlefields. It was not until the mid-nineteenth century that 
the great influx of Eastern European Jews to America began, but even the de- 
scendants of these are now in their second or third American generation. 

Granted, as Mr. Eldridge says, that Jews have no security in a Christian 
country. But this is zot a Christian country. It is a country with a secular govern- 
ment, with complete separation of church and state. 

Are not the Jews in America just as much Americans as are the Germans, 
the Italians, the Poles, in America? All of these have been the objects of tribal 
hatred. Should we tell them to go back to their ancestral homelands? We should 
end up by exiling all of us except the Indians—and even they would ultimately 
have to emigrate to Asia, whence they came. America has no aborigines. 

What, in heaven’s name, would a third or fifth or seventh generation Jew 
do in Palestine? He would not speak the language, nine times out of ten he 
would be totally unfamiliar with the customs and traditions of orthodox Jewry, 
frequently he would long ago have ceased to follow its religion. And what of 
the innumerable children of mixed marriages? Better even a ghetto than exile 
such as that. The Jews of Spain left their homes in 1492 carrying their tomb- 
stones ; those who settled in the Near East still speak a Spanish dialect. If cen- 
— of citizenship in a country do not make that one’s own country, then what 
oes ? 

Even the most fanatical Zionist surely does not recommend forced emigra- 
tion to Palestine! That has been left to well-meaning Gentiles like Mr. Eldridge. 
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He would undoubtedly be shocked to reflect that the Christian Fronters would 
agree with his suggestion. 

The way to combat anti-Semitism, here as elsewhere, is to go after its roots. 
Those roots are economic, educational, only partly religious. We won the war, 
but we did not kill the spirit of Nazism, and that war is still to be won. The suc- 
cessful filibuster against the FEPC bill in the Senate is only the latest evidence 
of it. 

Voltaire had the right solution—ecrasez l’infame—l’infame not only of 
religion, but of ignorance, of oppression, of economic and political reaction. 
Tender-minded people might feel better for a while if only all the Jews in the 
United States could be uprooted and removed from their sight, so that the grow- 
ing hatred against them would no longer afflict their well-wishers. But their re- 
lief would not last long. Next they would have to suggest the removal also of 
Negroes, or Chinese, or Mexicans, or Italians, or natives of Arkansas or Okla- 
homa. 

—MIRIAM ALLEN DE FORD 

Anti-Semitism Denies Teaching of Jesus 
Paul Eldridge properly cites the anti-Semitism of the Crusades. In their 

march through the Rhineland and France to the ports of the Mediterranean, the 
Crusader waded through Jewish blood in a dress rehearsal for what Christian 
history proudly called their ‘‘valiant deeds.” 

Almost forgotten and never mentioned is the terrible era of persecution 
from 1648 to about 1675 in Poltawa and the Ukraine—‘'Christian” countries! 
Estimates of those perished during that time are between 300,000 and 600,000. 
About 700 Jewish communities completely disappeared. In the Eastern Ukraine 
not a single Jew was left. In Wolhynia and Podolia nine-tenths were killed. 

Anti-Semitism is the cancer in the body of Christianity. Unless it is extir- 
pated to its last root it will make of this body a stench and a corruption and in 
the end destroy it. Take a good look at what anti-Semitism carried to its logical 
conclusion did to Christianity in Germany. These 600,000 Storm Troopers and 
Elite Guards, the butchers of the Nazi regime, the men who drove millions of 
men and women, babes in arms and tottering octogenarians naked into their gas 
chambers, were Christians. They came from Christian homes, many of them 
had gone to Sunday schools and Lutheran Churches, many had said their masses 
and gone to the confessional. It was the doctrine of anti-Semitism and racism 
which had bestialized them. And the same vicious poison, the same cancer of 
the soul, had made cowards of the sixty million Germans, who with few excep- 
tions, stood by and, by their very silence, endorsed the Nazi regime. 

We should not too much trust in the reports of religious revival in Ger- 
many. What brings these Germans back to the churches? Do they prostrate 
themselves before the altars, beating their breasts calling out ‘Pater peccavi Mea 
culpa, maxima mea yo wl or do they slink behind these altars to escape respon- 
sibility? I see few indications of any acceptance of moral responsibility. And 
the “great” leader of this new German theology, Karl Barth! What does he 
preach? Submission to God, unquestioning prostration before a protestant con- 
ception of God. After the Kaiser—Hitler. After Hitler—God. But again sub- 
mission, obedience, the flight from personal responsibility, the escape from 
repentance. 

Anti-Semitism and for that, any kind of racial intolerance, constitutes the 
denial of the teachings of Jesus, the betrayal of the memory of Jesus, the con- 
tinued crucifixion of the spirit of Jesus. 
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I do not agree with Mr. Eldridge that the solution for the Jew is Palestine 
or any other state, where all the Jews might assemble. On the contrary, I see in 
such a solution the greatest danger to the existence of the Jewish race. If he is 
right in his contention that “there is no security for the Jew in Christendom,” 
then the creation of a Jewish state would make the Jew less secure than he is 
even now, for this state would still be located in a pre-eminently Christian 
world and would merely constitute an enlarged Ghetto, which, if Eldridge is 
right, could be destroyed in toto by the Christians in one concerted effort. 

In my opinion it is the very fact of the “Diaspora’’—the dispersement of 
the Jew in the world—which has saved the Jew from extinction. No matter how 
the fury of anti-Semitism raged, there were always places somewhere in the 
world where the Jew could live in safety and guard and keep his spiritual in- 
heritance. 

It is not the Jew who can solve the problem of anti-Semitism, but it is the 
Christian who must solve it, and who can solve it, unless he has neither the in- 
telligence nor the moral stamina to prevent the inevitable decay of Christianity. 
It is, in my Opinion, a truly humanistic conception of religion, which offers the 
road to safety. Perhaps it is too much to Vp a humanistic Christianity. If it 
is, we are lost. Not only the Jews, but all of us. 

—ALFRED RAU 

Zionism Not a Panacea 
In “No Security for the Jew in Christendom,” Paul Eldridge asserts that 

anti-Semitism is innate and ineradicable in the Christian world, that it will lead 
to ghettos and pogroms in all Christian lands, including the United States, and 
therefore Palestine must be made the haven for all Jews. The article seems to 
be guilty of an exaggeration of the urgency of a problem in order to induce an 
emotional acceptance of an oversimplified solution. 

Granting that anti-Semitism in this country is widespread and vicious, one 
may at least ask whether it is necessary to yield to defeatism; whether it is 
roved that it is due to nature and not to nurture, to the sins of omission of 

school and church in inadequately opposing the incubation of perverted preju- 
dice in certain homes and social communities; whether we are so inferior to the 
Russians in civilization and humanity that we cannot equal their success in eradi- 
cating the effects of racial prejudice. Incidentally, it may be asked whether 
“worshipper of colored paper and disdainer of human life’’ is an apt character- 
ization of the nation which endured for years an ordeal of blood and sweat and 
tears, such as we were happily spared, in defense of freedom and the dignity of 
the individual, and whether the smug use of such a characterization does not 
imply a reckless disregard of basic facts in struggling for sensational effect. 

As for the conclusion, everyone with a spark of humanity earnestly hopes 
that the long-persecuted Jewish race may be assured of safety, justice and full 
opportunity, wherever it may be their wish to live. But throwing open Palestine 
to unrestricted immigration involves complex problems. Are the Jews likely to 
find greater clemency and tolerance in the Arab world than in ours? If, as the 
article states, we found difficulty in assimilating 800 Jewish refugees, can we 
expect the Arabs to absorb millions without trouble? If we so strained at our 
gnat, how ruthless may we decently be in forcing a camel down the throat of 
others? If the Arabs show fight, is the United States ready to take a hand in 
crushing their resistance? If that resistance proves to be the match which ignites 
the highly combustible Near-East, where friction between England and Russia 
is already dangerous, are we willing to accept our responsibility for initiating 
World War III? 
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I do not mean that the problem of a Palestinian home for Jews is insoluble, 
but that it is complicated and demands clear, dispassionate thinking, not emo- 
tional appeal, supported by distorted facts, to cut the Gordian knot regardless 
of consequences. 

—L. A. HAWKINS 

In Memory of Recent Humanists 
Edited by Sherman D. Wakefield 

4. Frederick James Gould (1855-1938) 
Perhaps the most lovable of English Humanists, Frederick J. Gould was 

born at Brighton, Sussex, and was educated at Chenies, Bucks. A choir-boy at 
St. George’s Chapel, Windsor Castle, he developed into a pious day and Sun- 
day-school teacher at Chenies. While conducting the Great Missenden. Church- 
school, 1877-79, he developed religious doubts, abandoned orthodoxy, and mi- 
grated to London. He served as a London Board school teacher, 1879-96, and 
read widely in science and history, listening to lectures by Charles Bradlaugh, 
Moncure Conway, Henry George, William Morris, Frederic Harrison. Joining 
the Ethical Movement in 1889, he aided Stanton Coit and others in the East 
London Ethical Society’s work, and built up a scheme of ethical lessons in its 
Sunday-school. Beginning in 1886 he wrote innumerable articles for The Liter- 
ary Guide and joined C. A. Watts and G. J. Holyoake in running a Propagandist 
Press Committee which in 1899 became the Rationalist Press Association (R. 
P. A.). Pouring out books for youth (20 by 1933) and zealous for humanist 
social progress, Gould served the Moral Education League, 1910-15, as lecturer 
and demonstrator. Under its auspices he gave demonstration-lectures in 40 
cities in the United States, in Bombay and Baroda, India, and in over 200 Eng- 
lish towns and villages. After World War I he addressed about 300 children’s 
assemblies on the League of Nations. 

A prolific writer, Mr. Gould wrote innumerable books, pamphlets, and 
leaflets. ' 

The following quotation is from one of his leaflets entitled ‘The Human- 
ist Tomorrow”’: 

“A‘note to all types of liberal thinkers in progressive movements, Rationalist, Human- 
ist, Ethical, Secularist, Positivist, and as occasion calls, copies may go to Unitarians and 
other circles of Theistic faith. 

“Reaching age 81 this month of December 1936, and looking back upon a great 
variety of experiences since I quitted the Anglican Church in 1879, I am greatly interested 
in the possible Humanist developments in the coming time, and I offer some reflections. 

“I value the old pagan Roman term “Religion,” and, in a non-theological sense, I 
define religion as ‘Obedience and enthusiasm toward the Best in nature without and 
human nature within,’ and I am in tune with the grand maxim of Auguste Comte (1798- 
1857)—‘‘Love for principle, and Order for basis: Progress for aim.” 

“All the theologies of Asia and the West are fading, and the process must be aided 
by continued attack upon outworn creeds of supernaturalism and miracles; but the need 
for this militant action lessens every year, as education widens and as the economic free- 
dom of the millions grows. 

“The Faiths of theism have served noble ends. In their day they were a dynamic. 
Civilization now needs a new dynamic of the heart and reason, humanist and universal. 
I hate and loathe the idea that the new dynamic can be merely critical, fault-finding, nega- 
tive and ‘anti.’ It must develop, educate, train, plan, build, create. It cannot be justly 

'His more important books are A Concise History of Religion, 4 vols., 1893-97; The 
Children’s Book of Moral Lessons, 4 vols., 1899-1909; Funeral Services Without Theol- 
ogy, 1906; Moral Instruction: Theory and Practice, 1913; Auguste Comte, 1920; Thomas 
Paine, 1925; Hyndman: Prophet of Socialism, 1928; and The Pioneers of Johnson’s Court 
(a history of the R. P. A.), 1929. For biographical data consult his autobiography, The 
Life-Story of a Humanist, 1923, and F. H. Hayward and E. M. White’s The Last Years of 
a Great Educationist, 1942. 
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expressed by a self-satisfied minority which prides itself on superior intellect. It does in- 
deed need pioneers of the Humanist type, but they must cheerfully invite the co-operation 
of all the modernist comrades of the elder Faiths. 

“Along three indispensable lines the new dynamic will work: 
“1. All the world should be helped to appreciate the best ethical teachings, the 

est personal examples, and the best expressions of beauty in all the faiths. 
“2, All civilization should educate youth, in all varieties of schools and social ap- 

orenticeships, State-aided or not State-aided, to ages 18 to 21. The supreme inspiration 
will come from a vivid sense of our universal debt to the past of man’s social evolution, 
and of the glory of joining in the universal march. All nations and races will appreciate 
the best in the story of man’s agriculture, nature-control, crafts, invention, commerce, 
poetry, music, drama, architecture, painting, sculpture, ornamentation, sciences, family-life, 
city-life, and his general progress over the obstacles of poverty, disease, cruelty, war ;—the 
story of (1) Womanhood (2) Childhood (3) Labourers (4) Animal friends (5) Organ- 
isers (6) Idealists (7) Nations (8) Races;—all leading to a world commonwealth or 
Sociocracy. 

“3, Along with education shuold go economics, that is, the promotion of physical 
health and welfare for all women, children, men. The grandest triumph of reason and the 
grandest triumph of religion will consist in securing for all human beings, as a natural 
heritage—apart from ‘work’’ pay—the basic decencies of food, clothing, housing, hygiene, 
leisure. On this basis can be constructed the world’s industries, scientific achieve- 
ments, peace-policy. On this basis can civilization frame its house of beauty, its outlook 
tower of vision. 

“Working in many modes among these lines, let all progressive group and associations 
thrill with the new dynamic, recognizing one another’s values in a federal spirit. 

“Said Blaise Pascal: ‘The whole succession of men through the ages should be con- 
sidered as One Man, ever living and always learning.’ ”’ 

Reliable Knowledge 
There is a widespread feeling among teachers of courses in elementary 

logic that the traditional presentation of the subject is not satisfactory either as 
exhibiting the most general formal structure of valid reasoning or as leading 
students to effective criticism of their beliefs. This dissatisfaction is reflected in 
the frequent appearance of new text books which either emphasize the newer 
developments in formal symbolic logic or try to make logic a more effective tool 
to deal with the social problems of our day. Reliable Knowledge' falls in the 
latter category. It is an outgrowth of a course in ‘Methods and Problems in the 
Social Studies” given for many years at Union College. 

Professor Larrabee believes that reliability in what is known is the result 
of methods of effective thinking that are common to all fields, sciences and 
humanities alike. The first two chapters, entitled “Man as Knower: from the 
Outside” and ‘“‘Man as Knower: from the Inside,’ are surveys of those aspects 
of human biology, anthropology, and psychology that are involved in getting 
knowledge. The traditional Aristotelian deductive logic is given one chapter 
but the modern class calculus and propositional logic are not treated. On the 
other hand, scientific procedures—hypotheses, statistics, measurement, and 
probability—get fairly full treatment. The last five chapters are concerned with 
the use of logical methods in arriving at reliable conclusions in the social fields 
of history, government, law, and values. There is much here to reward the 
reader who is not particularly interested in formal logic. 

The book is rich in illustrative content and, although the author does not 
always escape the professor's occupational disease of prolixity and academic 
jargon, student and general readers alike who go through its pages will emerge 
with a better capacity to assess the reliability of their beliefs and they will have 
picked up considerable information on the way from the examples and quota- 
tions included for class discussion. 

"Reliable Knowledge. By Harold A. Larrabee. Houghton Mifflin Co., N. Y. C,, 
1945. vii, 685 pp. $3.75. —ALBERT G. RAMSPERGER 
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World Federation in Embryo 
If an anatomist (like me, for instance) picks up Professor Reiset’s book 

on “The World Sensorium,”? he may wonder what it is all about. He knows 
what a sensorium is; it is the system of organs by which we sense our way about 
in the world where we have to make a living. But what is a world sensorium, 
where are its organs, what are they like and how do they work? The expression 
may seem meaningless to him, and so perhaps he lays the book aside. 

Before we open the book, then, let us take a little inventory of our own 
stock in trade. What is my own sensorium like? For the anatomist, as just 
remarked, it is a system of physical organs. But structure is meaningless except 
in terms of what it does. The anatomist dissects bodies to find out how they 
work in health and disease. His primary interest is in the live body, not the 
cadaver, and in the leading anatomical laboratories of today there are mote liv- 
ing experimental animals than dead bodies. 

Now, the human sensorium in action—our eyes, ears, and so on—performs 
many functions that have been analyzed in terms of well-known principles of 
physical, chemical and electrical processes. But it has other properties that do 
not yield to this sort of analysis. When I meet a friend on the street his re- 
fracted image on my retina starts a chain of physico-chemical processes, now 
well known, that eventuate in something quite different—my recognition of 
him, accompanied by a flood of memories, emotions, and purposeful impulses. 
The relations of these mental properties of the sensorium to the physical sub- 
strate upon which they obviously ve he present the most fundamental and baf- 
fling problems of science and philosophy since the beginnings of growth of 
human culture—problems which still remain unsolved. 

The physical world as we know it objectively is an orderly cosmos and the 
normal mental life is also lawfully ordered, but the laws of the order prevailing 
in these two domains of experience seem to be dissimilar and incommensurable. 
All attempts to construct mechanical models of the physical apparatus employed 
in thinking in terms of classical Newtonian mechanics have dismally failed, and 
many competent authorities in this field are convinced that this cannot be done. 
The easy way out of this dilemma is to segregate the physical and the mental 
into two independent realms of being, the natural and the spiritual, and then 
to postulate some inscrutable sort of interplay between them. This has been the 
popular solution of the problem from the earliest times of which we have record 
until now, but the substitution of one mystery for another is not a satisfactory 
explanation. And besides this, the conception of two parallel and interacting 
realms of existence is contradicted by all the scientific evidence we have about 
both body and mind. The relation between them is organic and causal, not 
adventitious. 

Our bodies think as naturally as they breathe and if we do not yet under- 
stand how we understand, the thing to do is to try to find out by application of 
sound scientific method rather than by retreat to mysticism. The fact that the 
laws of thought cannot be formulated in terms of Newtonian mechanics does 
not imply that thinking is not a natural process, for nature is not bound by man- 
made rules of logic. It is now clear that the principles of Aristotelian logic, 
Euclidian mathematics, and Newtonian mechanics are not universals. They are 
perfectly applicable within their — domain, what Sir James Jeans calls “the 
man-sized world,” but they break down in the realm of subatomic physics. In 

2The World Sensorium. The Social Embryology of World Federation. By Oliver 
L. Reiser, New York, Avalon Press, Inc., 1946, pp. 253. $3.00. 
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the former realm the three Cartesian coordinates of space and the linear flow of 
time are sensed as separate elements of experience; in the latter realm 
they are integrated as space-time, and to the four dimensions of which we have 
experience the mathematical physicist adds still other dimensions which lie be- 
yond the range of our experience, defining a dimension as ‘‘a manner of treating 
data, a way of arranging any given set of entities.” Here the imaginary quan- 
tities of mathematics may be used as tools of thought in the process of scientific 
analysis. 

In thus supplementing Newtonian mechanics with quantum mechanics 
and naive ideas of absolute time and space with the doctrines of relativity there 
is no transgression of scientific wathed, no relapse into mysticism. In the light 
of this precedent it is not unreasonable to hope that a scientific formulation of 
the mind-body problem may be found in terms of principles different from 
those of both Newtonian and quantum mechanics and still within the domain 
of nature—of human nature—as we experience it. So if we search for a world 
sensorium of higher order than that of our own bodies, we are free to postulate 
dimensions (that is, ways of treating data of experience) in original ways. The 
practical utility of such a treatment is tested by its value in reducing the data 
to systematic order in harmony with all the rest of our knowledge of nature. 
This is what the physicist does with his concepts of space-time and other higher 
dimensions. 

With this reorientation, perhaps even the structurally minded anatomist 
may find something in Professor Reiser’s book that will help him to see the 
meaning of his own body and the part that it must play in the affairs of the 
world in which he lives. The idea of a world sensorium is perhaps not mere 
phantasy. A human body is defined as an organization with a specific pattern 
of behavior. So also there is a larger social organization with its own character- 
istic pattern of performance; that is, there is a social structure with its organs 
of government, communication, and so on. This is common usage, and from 
this standpoint Professor Reiser’s excursions into uncharted realms of theory 
must be evaluated. 

Society has often been compared with an organism in support of the most 
diverse social theories. These theories are here discarded, for if existing society 
is really an organism it is a very low-grade affair, an acephalous amorphous thing, 
segmented like a tapeworm with no brain and no efficient organization of the 
body as a whole. But, Dr. Reiser insists, if humanity is to survive, society must 
become an organism, it must acquire a head and efficient organs for coordinating 
and integrating its manifold activities. The history of animal evolution, in so 
far as this records improvement in efficiency in getting ahead in the world, 
shows progressive cephalization, that is, better brains and better headwork in 
meeting the exigencies of life. 

The time has come for society to take this next step away from national 
segmentation and isolation toward cooperative action in the interest of the gen- 
eral welfare of all the peoples of the earth. If we hope to make headway in this, 
there must be a head to set the direction. Success or failure will depend on the 
kind of organization we propose to achieve. The outcome is not predetermined 
by irrefrangible natural laws; it is yet to be determined and the ultimate pat- 
tern of world organization is up to the people who compose it. It is the great 
opportunity of the United Nations to make at least a beginning, the birthing of 
a World Brain which will integrate society as the human brain directs the course 
of the individual’s career. Can we do it? It is claimed that the specifications 
that must be met are laid down in a program of Scientific Humanism, the out- 
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lines of which are here written. The natural starting point in this program is 
health, and this fortunately affects us all alike, so that it has universal support. 
This leads to other objectives which are listed in their natural order. 

The only efficient technique for attainment of these ends is a program of 
universal education, for no general system of planetary integration will work 
and endure which does not command the voluntary support of the people con- 
cerned. This educational program must not be regimented, but existing practice 
must be revised and reoriented toward preparation for planetary citizenship. 
Ideology and endocrinology, ethics and psychology, must be effectively correlated 
if we hope to achieve a synthesis of planetary democracy. It is our task, not to 
destroy faith, but to re-educate it. 

The United States of America is still on trial. During the war we succeed- 
ed in global strategy. And now after the war as we meet the challenge of part- 
nership in creating a better world we shall be judged. This is the theme of this 
book. Whether or no the reader follows the author's lead in his flights of philo- 
sophic speculation and whether one agrees with all of his specific recommenda- 
tions, the fact remains that the objective here set before us is the most urgent 
problem with which the human race has ever been confronted—to integrate our 
diverse interests, cultures and potentialities in a workable social organization 
bound together in a cooperative union. We now have it in our power to do 
this. The necessary intelligent direction is available. It remains to be seen 
whether this wisdom can be successfully marshaled against the power of in- 
trenched prejudice, national aspiration and greed. 

—C. JUDSON HERRICK 

Group Tensions and World Order 
The Institute for Religious Studies was established through a gift of the 

late Lucius N. Littauer to encourage continuous cooperation between Protestant, 
Jewish, and Catholic scholars in elucidating the problems of relationship in 
modern American society. The third and fourth volumes of lectures have now 
been published,’ and deal, respectively, with the multigroup tensions within 
the United States and the cultural, intellectual and institutional factors affecting 
the creation of an organized world community. Both volumes are informative, 
and while the thinking is not coordinated or confluent, the separate contributions 
are fairly well related through their common focus on the general questions 
raised. 

In his introduction to the third book of the series, ‘‘Civilization and Group 
Relationships,” Professor Maclver declares his belief, strengthened by preceding 
studies, that accurate knowledge will of itself become a powerful solvent of 
minority prejudice and group discrimination, especially if we can find a way of 
“confirming knowledge with understanding.” In his conclusion, he reminds us 
that we can only “‘live our relationships” on to a more enlightened, more har- 
monious level, if we turn away from preoccupation with group differences and 
come to comprehend, far more clearly and hospitably than we do at present, 
what it is in multi-group American democracy that unites it. Like several of 
his contributors, notably Bishop Tucker, he believes that what unites us is “more 
profound, more real than that which separates us.” This is doubtless true, but 

3Civilization and Group Relationships. Edited by R. M. Maclver. Harper and Broth- 
ers, N.Y.C., 1945, ix, 247 pp. $2.00. 

World Order: Its Intellectual and Cultural Foundations. Edited by F. Ernest Johnson. 
Published by the Institute for Religious Studies. Distributed by Harper & Bros., N.Y.C., 
1945, ix, 247 pp. $2.00 
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the unwillingness of some of our groups to recognize and foster it is, in itself, 
a cause of tension. The group represented in the book by Father La Farge is a 
case in point. Is the Roman Catholic Church willing to reverse its claim to 
dominance and accept its due, proportionate _ within American society? Is 
it willing to be regulated, in these respects, by the common denominators of a 
multigroup democracy? If not, as Eduard C. Lindeman foresees, there must be 
mounting tension until the uniting principles are themselves accepted. 

The book on World Order is an excellent refresher course on the many 
changes necessary, whether in attitude, fealty, comprehension, or institutional 
adaptation, if the natural community of mankind is to become an ordered society 
and the spectre of disaster is thereby to be exorcised. Few of the articles are 
limp or uninstructive. 

Both books are worth the time it takes to read them. Neither could hold 
the field against more thorough, better integrated studies in the areas selected. 
But then, one must remember the limitations of the project, as envisaged. Co- 
operation can be gallant even when it cannot be successful. A third volume‘ 
on world organization records a rather tranquil discussion between James Avery 
Joyce, Patrick Ransome, George Catlin, Edvard Hambro and C. B. Purdom, on 
the kind of international arrangements most likely to provide security while 
encouraging democratic progress. It has an introduction by David Mitrany and 
concludes with a brief but characteristic essay by H. G. Wells. 

So swift is the current of events that already this discussion is something 
less than contemporaneous. Although the thought is world-girdling, it does not 
pause at San Francisco. Its more durable interest may lie in applying its argu- 
ment to the forming of federated regions within a looser world unity until the 
latter is ready for federation. The bibliography is good but too closely restricted 
to British publications. 

—A. POWELL DAVIES 

A Salty Tonic 
This timely little booklet® is a reprint of the Introductory chapter to the 

1945 edition of the author’s well-known Handbook of Private Schools. The 
problems dealt with in this chapter are of profound significance to all thinking 
citizens, including such patrons of and such teachers in our Fane schools. 
The Continuing Battle is in reality a condensed survey of and pungent com- 
ments on the past year’s profuse publications and discussion of American 
education, today and tomorrow. It is not so much a question of ‘What ails 
the School?” as “What ails man that may possibly be remedied by a different 
education?” The different answers advanced by educators and statesmen are 
analyzed by Porter Sargent’s provocative mind and sharp pen. There is scarcely 
a dull moment on any page. Throughout the book the reader is made clearly 
aware of the best in the character of old New England (fearless integrity, plus 
fair intelligence), and, despite some confusion and some folly among educa- 
tional leaders or would-be leaders, Porter Sargent leaves you, not in a miasma 
of pessimism, but with the salty topic of a strong sea breeze. 

4*World Organization—Federal or Functional. A Round Table Discussion edited 
by James Avery Joyce. C. A. Watts & Co., Ltd., London, England, 1945, ix, 54 pp. 3/6d. 

5The Continuing Battle! For the Control of the Mind of Youth. By Porter Sargent. 
Reprinted from the 29th edition of A Hand-Book of Private Schools, 160pp., index, $1.50, 
1945. By Porter Sargent, 11 Beacon St., Boston 8, Mass. 

—A. J. CARLSON 
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Determinism and Freedom on the Human Level 

Fate and Freedom,® is Judge Jerome Frank’s synthesis of our American 
climate of individual initiative with the philosophical problem of determinism. 
The volume is a brilliant brief for the thesis that determinism is a false position, 
is unsupported by convincing evidence even in the scientific area, and is danger- 
ous to our democratic attitudes. 

Frank, the author, has written with clarity and vividness; the reader will 
seek far for a more quotable treatment of such a subject. Frank, the scholar, 
has dipped into most fields of human interest; the reader of any background 
is certain to encounter new and important knowledge. Frank, the lawyer, has 
argued his case with the skill of keen dialectic and controlled passion; the reader 
is in danger of becoming convinced by it. And this, as your reviewer has de- 
veloped at some length (Ethics, in press), would be unfortunate. Not that the 
wthor’s main theme is necessarily wrong, or even harmful—I am happily in 
agreement with much of what he says—but that many issues are falsely raised 
or falsely swept aside and that a case is being made, by an advocate, rather 
than examined, by a judge. 

The author is sound in his insistence that there is no evidence for any 
universal or absolute generalizations, including that of determinism, and that 
scientists and others fall into error when they espouse certainty. One may even 
agree, further, that some cosmic contingency probably exists. But when Frank 
continues, that history can never be in any sense scientific and that human and 
social events are necessarily unpredictable, he falls victim to his own brand of 
dogma. Nor are his arguments intellectually satisfying. 

He insists, for example, that retrospective understanding of a period can 
be only less good than that of a contemporary, which is notoriously imperfect, 
and cites, for example, the fact that many records, long accepted as accurate, 
have since proven spurious. But a participant can rarely if ever attain perspective 
—trainees, who studied moving pictures of the action at Kasserine and their 
analysis, proved more battle-wise in their first action than the actual Kasserine 
veterans did in their second one. And the mere fact that some records were 
proven false shows that some criteria of historical truth must be available. 

In science, Frank develops clearly the argument from the statistical nature 
of physical laws and Heisenberg’s indeterminism, and carries it on to give free 
will. Many, especially biologists, have pointed out that electron indeterminism, 
if magnified by trigger action to the macroscopic scale, would not give organisms 
purpose and freedom but only chaos. It is striking that the few modern scien- 
tists who argue for free will are experts in the physical science area. Biologists 
and psychologists, those who themselves have studied brain and mind, regularly 
subscribe (qua scientists) to the opposed position. Nor are they able to dispense 
with organization in nature; in living systems, not statistical assemblages of 
units, but layer upon layer of patterned systems and units (which are themselves 
systems of organized sub-units) are revealed by analysis—down to the single 
gene or virus or enzyme molecule. 

Nor, finally, does the author make his case that a philosophy of contin- 
gency or freedom or chanciness is essential to maintain the American genius of 
individual. initiative and free enterprise. In fact, the many fascinating threads 
of intellectual and cultural history Frank himself traces, refute any relation be- 
tween men’s philosophical position and their actual behavior. The most con- 

¢Fate and Freedom. By Jerome Frank, Simon and Schuster. New York, 1945, 375, 
viii pp., $3.00. 
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vinced Calvinistic predestinationists could become irresponsible libertines; for 
if heaven or hell was settled by the time of birth, what matter how one lived? 
And social reformers, accepting complete historical inevitability, could still make 
their lives a maintained campaign for change; for if all is determined, so is 
their behavior a part of the deterministic chain. No, belief in fate need not 
deter men from personal effort. The danger is greater with a belief in chance; 
for when one is convinced no answer is possible he is not tempted to seek it. 
In ordinary human affairs action must proceed, and with little relation in fact 
to the actor’s formal position on the “eternal verities.”” In the search for ‘‘truth,” 
in natural science or in a science of man, a “‘belief” in it is prerequisite to start- 
ing the quest. The scientist must act as if consequences follow traceable causes 
or he cannot act as a scientist. If his premise is false, he will at least have made 
a try; if his premise is even partially true, he will achieve some success—as in- 
deed he has. 

—R. W. GERARD 

Potpourri On Race Relations 
The best part of Primer for White Folks’ is its title and the philosophy of 

race relations this title implies. For it is the white folks who are at fault for 
the terrible racial friction in many sections of our country, and not the Negroes. 
Of course, the Bilbos and Rankins will point their fascist fingers at the colored 
people and rationalize that if they would only clean up and learn something, 
they would no longer be on the short end of society. But who prevents the 
Negroes from cleaning up and learning something in South or North? It is the 
white Bilbos and Rankins throughout the land—who are probably under-repre- 
sented in Congress at that! 

A primer with this title and philosophy should be stimulating. In a sense, 
it is. There are excellent reprinted essays on the Negro heritage—for white 
folks—by Cary McWilliams, Henrietta Buckmaster, and others. Then follows 
a section of fiction on “Black and White Mores’—again for white folks—by 
Dorothy Parker, Kenneth Porter, Langston Hughes, Richard Wright, James T. 
Farrell, and other famous writers. This fiction is important, for too many white 
folks know they should not discriminate but they have never felt what discrim- 
ination means. And fiction can help make whites feel. 

The final section of the book is standard race relations material: Wendell 
Willkie’s last article in Colliers; Roi Ottley, The Races of Mankind ; Memoran- 
dum to Junior Hostesses by Margaret Halsey; Addressed to White Liberals by 
Lillian Smith; and other essays. The last story in the book is the best: The 
Touchin’ Case of Mr. and Mrs. Massa, by St. Clair McKelway. This is a fast- 
moving piece about how the war took the servants away from Mr. and Mrs. 
Massa. Yet “they will tell you for hours without stopping how they understand 
the colored people like no other white folks on earth understand colored folks 
and how the war and high wages are jus’ ruinin’ everything down in old So 
Forth and So On and how never you mind there’s goin’ to be a reckonin’ one 
of these days.” 

Bucklin Moon, the able editor of this primer, does not show his ability very 
well in this collection. While he has, in most cases, picked wisely, he should 
have done more than toss these essays and stories together. This is a potpourri 
more than a primer. 

—HOMER A. JACK 

’Primer for White Folks. Edited by Bucklin Moon, xvi, 491 pp. Garden City: 
Doubleday, Doran and Co., 1945. $3.50. 
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Inherent Divinity" 
The root of these poems® is a feeling of “inherent divinity,” and their 

flower is as vast and variegated as the universe. Merrell’s verse is not negative 
or polemical, but in its ebbulient love of nature and man it simply affirms that 

“We seek for God through age on age 
Outside of man with futile quest; 

The God of every pilgrimage 
Is deep within the human breast.’’ 

And apart from lines like “The symbols of my fathers betraying me’ and “My 
ancestors believed the infinite companion would appear with the death of the 
body,”’ the poet expresses a naturalistic monism in which love is the binding 
— and the lure and process toward perfection. Love is the “healing sym- 
phony.” 

Thus in unfolding, the poems, arranged sequentially in the manner of a 
symphony (statement of the theme, the contrasting theme of evil, both human 
and natural, development of this theme, recapitulation, and a finale summarizing 
the whole work) reflect the central theme of love. Nature and man show forth 
its handiwork; but nature has ‘‘fiends within” like the ‘stallion typhoon’. Some 
of Merrell’s best poems are found in the section ‘‘Cross Eddies” where he pro- 
tests against human exploitation, oppression, slavery, and war. 

One does not rightfully expect metaphysical or theological issues to be 
resolved by poets, but when they undertake designative statements about the 
world and man (as this one does) would not their poetry on its poetic side 
(appraisive or valuational) be more effective if founded, directly or indirectly, 
upon empirical fact? For poetry, like religion, has been traditionally a flight 
from reality into the never-never lands of imagination, and most poets have been 
tender-minded and hence crypto-idealists. 

This volume, while it tends to swallow up evil in the cosmic embrace of 
love, moves in the direction of realism, for it is the record of a many-sided, red- 
blooded, sensitive life. Though clouded by truisms, and outworn phrases and 
words, it is perhaps the beginning of a new literature, rooted in the soil of 
American folkways, breaking through the crust of ancient forms (like this poet 
in his last section, where a spontaneous and virile verse emerges to match his 
theme), expressive of personal and intimate values, integrating the self, and 
giving to others in vivid form the deepest and subtlest personal feelings. 

—HOWARD PARSONS 

Rhodesia or Palestine? 
Erdaily believes that the true Jewish homeland lies in Rhodesia and he 

pleads through 41 pages on behalf of what he calls Nova Judea. He has scant 
respect for Zionism. Thus he completely overlooks the historical and cultural 
ties of the Jewish people of Palestine, the accomplishments of the past quarter 
of a century, the international commitments to the Jewish people on behalf of 
Palestine as a Jewish National Homeland, and its splendid possibilities for 
rehabilitating the entire East. He likewise forgets the abortive attempts to 
create Jewish national homelands in Argentina, Santo Domingo and Birobijon. 
The booklet is an interesting example of fruitless and misguided idealism. 

—CARL H. VOSS 

®Healing Symphony. By Lloyd Frank Merrell. Banner Press, Emory University, 

Georgia, 1945, pp. 112, $2.00. 
9The Jewish World Problem Solved. By Joseph Erdaily. Published by the author at 

Twain Harte, Calif. 1945, 4ipp., paper, 50c. 
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Five Empiricists 
The bulk of this book” is pretty sombre going. Dr. Martin plods bravely 

and conscientiously through the religious philosophies of five contemporaries 
who regard themselves as in some sense empiricists; he tells us what their em- 
piticism appears to mean, and what serious problems their interpretation poses. 
The five are Hocking, Brightman, Boodin, Macintosh, and Wieman—American 
philosophers all, and men who have won a wide audience. The expository chap- 
ters are heavy because of their excessive condensation; in giving us the gist of 
what these men have to say the author wastes no space. 

If one approaches the concluding chapter with his anticipations too dulled, 
however, he will be apt to miss something that he doesn’t want to miss. Dr. 
Martin offers us here a corking good analysis of the main difficulties brought out 
in the work of his philosophers. They are one and all, though in varying ways, 
unconscious of the fact that their conception of “experience” and ‘empirical’ 
reflects assumptions which were adopted because of their own religious values 
and commitments. Hence the results reached by their appeal to ‘‘experience’’ 
fail of public verifiability, because the theories and hypotheses which lead to 
those results condition them instead of being tested by them. The basic method- 
ological problem involved in a theological empiricism is thus clearly revealed. 

Did I say ‘‘clearly’’? I think there is a further step which Dr. Martin does 
not explicitly take; when taken, it throws the analysis into still more adequate 
perspective. Inquiries in empirical science reflect evaluational assumptions just 
as much as inquiries in religion. But the difference lies in the fact that in science 
these assumptions are shared by all competent inquirers; all are aiming at the 
kind of explanation which will permit prediction and control. Hence the hypo- 
theses formed and facts observed are not differentially affected by those assump- 
tions. The theories proposed by one thinker can be tested by the observations 
of another just as well as by myself. In religion the underlying evaluational 
assumptions vary from one thinker to another; each has his own norm by which 
he decides what is essential in religious experience. For this reason his 
hypotheses and his facts are not independent of each other but are intertwined. 
When he looks at the decisive facts he inevitably finds confirmation of his 
theories, since both depend on the underlying values which are distinctive of 
his whole point of view. That another thinker finds other theories empirically 
verified is in this situation not surprising. 

The author does not attempt a solution of the challenging problem thus 
posed: What significance then does empiricism have in this field, and what 
can it contribute toward the method that is required in view of the unique 

pie of religion? For some hesitance at this point he can hardly be 
ided, 

—E. A. BURTT, Cornell University 

Philosophy of Art 
__ Professor McMahon wants Americans to develop their own zsthetics 
instead of depending further upon the German brand.” His philosophy of art 
's confused because addressed to the artificial problems arising from the Renais- 
sance identification of art and beauty in the formula of the beaux-arts. Worse 
yet, German zsthetics, with its concept of genius as intellectually and morally 
irresponsible, underlies romantic idealism which in a crude but authentic form 
enabled Hitler to justify his course. The corrective is found in Plato’s moral 

“Empirical Philosophies of Religion. By James Alfred Martin, Jr., New York, King’s 
Crown Press, 1945. Pp. xii + 146. Paper, $2.00. 
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idealism, in the rational aspects of Plotinus, and in Aristotle's a of 
technique ‘‘as the orderly sequence of actions, transforming materials to fit 
them to human needs and make men better.’” The author ignores American 
esthetics, where these classical features have been developed, except virtually 
to admit that it has been done by the pragmatists. He dismisses them because 
they limit the values of art ‘‘to the utilitarian or instrumental.” That they do 
not limit the instrumental except to human need, is not discussed. 

"Preface to an American Philosophy of Art. By A. Philip McMahon, Chicago, Uni- 
versity of Chicago Press, 1945, vi pp. 194, $2.50. 

—VAN METER AMES, University of Cincinnati 

The Creative Mind 
Henri Bergson’s last book,” intended as an autobiography of his philosoph- 

ical method, is a collection of two original and seven out-of-print articles. While 
those familiar with his works will find little that is new, publication of the vol- 
ume gives opportunity for humanists to appreciate him, if they have not already 
done so sufficiently, as a contributor to their movement. Bergson has inspired 
many movements, but acclaim by others is no reason for not properly appre- 
ciating his services to Humanists. Essential to his views is belief in ‘unceasing 
creation, uninterrupted up-surge of novelty,” which ‘‘as far as I am concerned, I 
feel I am experiencing constantly.” His fight against platonism may be inter- 
preted as a fight for humanism. While some humanists will condemn him for 
failing to draw conclusions which seem so obvious in their patterns of thinking, 
both they and Bergson will suffer from their failure to appreciate his lasting 
contributions to the humanist cause. 

“The Creative Mind. By Henri Bergson. New York, Philosophical Library, 1946, 
307 pp. $3.75. 

—ARCHIE J. BAHM, Texas Technological College 

Plato or Taylor? 
The Bollingen series of reprints of famous classics has produced an excel- 

lently printed version of the Thomas Taylor translation of Plato’s Timaeus and 
Critias,* with a foreword by R. Catesby Taliaferro of Hamilton College, and 
the notes from the original edition of 1810. Thomas Taylor was an ardent neo- 
Platonist, who saw the founder of the Academy through the eyes of Platinus, 
Proclus, and Iamblichus, and who did not hesitate, on occasion, ‘‘to contradict 
the spirit and the text of Plato himself.” Thus the reader must be on his guard 
against twistings and turnings of the Greek into Taylor’s rather pedantic Eng- 
lish in the interest of doctrinal consistency with the translator’s views. Mr. 
Taliaferro tries to set matters right at least for the mathematical difficulties in 
the Timaeus, in his foreword. He declares that Plato ‘“‘was a master of the most 
sophisticated mathematical and physical theories known to the Greeks and never 
surpassed by many theories since.” But Plato’s nuggets are often buried deep in 
slag heaps of speculation and myth, to which Thomas Taylor adds almost as 
often as he subtracts. 

—HAROLD A. LARRABEE, Union College 
“The Timaeus and Critias. By Plato, translated by Thomas Taylor. Foreword by 

R. Catesby Taliaferro. N. Y. (The Bollingen Series, Pantheon Books, Inc. pp. 254. $2.75. 
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The Sectarian Battlefront 

Outstanding in recent months has been 
the growing realization among Protestants 
that there is ‘‘an attempt on the part of 
the Roman Catholic Church to exercise 
political domination here similar to the 
control exercised in many nations.” To 
oppose that, Bishop G. Bromley Oxnam, at 
a Protestant mass meeting held in St. Louis 
last October, said: ‘‘It is not intolerance 
to insist upon the separation of church and 
state, and, therefore, to object to the use of 
public funds for private and sectarian edu- 
cation.” His varied charges included the 
Catholic threat of boycott against news- 
papers and an effort to prevent access by 
Protestants to the radio. “Protestantism,” 
declared Bishop Oxnam, ‘‘will oppose the 
clericalism that has cursed other lands 
whenever such clericalism manifests itself 
in this land.’”! 

Bishop Oxnam, as President of The Fed- 
eral Council of Churches, again spoke in 
Boston, March 27, reviewing majority 
Catholic political action in restriction of 
religious liberty, where they have had the 
power and stating that “Protestantism will 
tise as one man to preserve religious 
liberty . . .”2 About the same time, two 
other Protestant leaders made declarations. 
In New York, Dr. J. A. McKay, President 
of Princeton Theological School, defined 
clericalism as “the pursuit of political 
power by a religious hierarchy carried on 
by secular methods for the pursuit of social 
domination” and claimed The Sunday 
Visitor was falsifying history regarding 
Protestantism.3 Professor A. V. Murray, 
before the Free Church Council, London, 
warned against the Roman Church as an 
“irresponsible influence of an internation- 
ally organized society, with its headquarters 
in a foreign country.” At the Council of 
Methodist Bishops, Atlantic City, February, 
a committee was appointed to study the 
relationship of Protestantism to the Koman 
Catholic Church, especially with reference 
to U.S. representation at the Vatican.* 
Issues of grave and widespread sig- 

nificance are involved in this Protestant 
awakening. One is clearly the revelation 
of the inadequacy of the efforts at appease- 
ment through the National Council of 
Christians and Jews and the Brotherhood 
techniques they have promoted. This year 
we know of more than one such effort 

'From reprint of article in PM for Oct. 
29, 1945, circulated by The People’s Insti- 
tute of Applied Religion, Detroit. 

2The Churchman, April 15, 1946. 

3UP, March 15. 
*Editorial, The Nation, April 13, 1946. 

SPRING, 1946 

which met with complete non-co-operation 
from the Catholics and it is increasingly 
obvious that through those methods there 
can be no realistic or adequate uprooting of 
the doctrinal and institutional obstacles to 
democratic unity involved in the Roman 
opposition to religious equality and the 
principle of separation of church and state. 
The other obvious thing is that when 
Protestants, recently encouraged by the 
formerly conscientious International Council 
of Religious Education, embraced the week- 
day religious education plan, they failed 
their own moral principles. Now they are 
in a position in which their hands are not 
clean on the invasion of religious liberty 
which on other fronts they seek to combat. 
Bishop Oxnam has spoken up bravely on 
that issue. In The Protestant, Otto Brand 
writes editorially “Hands Off the Public 
School’ but Protestantism generally has 
yet to face this issue. Were Protestants to 
envisage throughout the nations a church or 
building for Catholic education on school 
time constructed next to every public high 
school, they might give up their ‘“com- 
promise with the devil.” Yet that is 
precisely what has happened where the 
Mormons predominate—with a Mormon 
Seminary now built beside each Utah high 
school. And the same thing can happen 
wherever Catholic political power becomes 
strong. Protestants snapped greedily at the 
bait of political power through the public 
schools over their children. Let them wash 
their hands if they really mean to uphold 
religious liberty! 

The actual details of recent invasions of 
the principle of separation of church and 
state have mounted to such proportions 
that this column cannot adequately carry 
them this quarter. 

As Chairman of the Committee to Main- 
tain Separation of Church and State of the 
Unitarian Fellowship for Social Justice, the 
Editor has issued two mimeographed mem- 
oranda which have gone to Unitarian 
ministers and to a growing list of those 
vitally concerned. He will add to that list 
anyone who sends a voluntary contribution 
for the U.F.S.J. work. Highlights for the 
quarter are as follows: 

Michigan. In March, the Editor inter- 
viewed a member of the Detroit Committee 
to Maintain Separation of Church and State 
concerning “The Brady Plan” in which 
textual materials were introduced into the 
public school class rooms to inculcate re- 
ligious principles contrary to the beliefs of 
some parents and theology utilized for dis- 

5March-April, 1946. 
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ciplinary purposes. Local protest was on 
the grounds that for the schools thus to 
inculcate a very definite concept of God 
constitutes a violation of the rights of 
conscieénce. 

{ 

Illinois. Following the sloppy decision 
on January 26 of three judges of the 
Champaign County Circuit Court, in which 
Mrs. Vashti McCollum lost her first round 
in the effort to prevent the Board of 
Education from banishing her son to the 
corridors when theological instruction was 
given the other children, plans were 
launched to appeal the case to the State 
Supreme Court. Dr. Walter Dodd, noted 
constitutional lawyer, has taken the case, 
and the legal counsel of the American 
Unitarian Association is reading the case 
with a view to possibly joining in the 
action. The Reverend Philip Schug, Uni- 
tarian Church, Urbana, made a trip East to 
raise funds for the appeal. The unfor- 
tunate impression, played up by the press, 
that it is an issue of irreligion versus 
religion will be corrected in this appeal. 
Contributions toward the appeal are being 
received by the Chicago Action Council, 
176 W. Adams St., Chicago.® 

The petition of Ira Latimer, Exec. Sec., 
Chicago Civil Liberties Committee to 
mandamus the Board of Education of Chi- 
cago to make rules prohibiting the week- 
day schools, was lost in the Superior Court, 
Cook Cunty, Illinois, and will be appealed 
to the State and possibly the U.S. Supreme 
Court. 

Indiana. An expanded budget in Indian- 
apolis of $36,000 for week-day released 
time classes has been underwritten. Oregon 
now has a law which grants parochial 
schools free text books; a referendum to 
get the law off the books was thrown out 
on a technicality. Pennsylvania. A plan for 
week-day religious education on released 
time is strongly supported for Upper Darby, 
Pa. The movement starts in the larger 
cities, spreads into rural areas. 

California. The Reverend Peter Samsom 
lead the battle before the Board of Educa- 
tion at San Diego to block the released 
time plan. 

North Dakota is engaged in a conflict 
over teaching of religion in the public 
schools at Selfridge, N.D. and Solon, N.D. 
by priests and nuns in religious garb during 
school hours. ‘‘A total of 75. Catholic nuns 
are employed as school teachers in North 
Dakota’s 17 school districts.’’” 

6See The Case of Mrs. V. McCollum vs. 
The Champaign School Board, pub. by the 
Chicago Action Council. 

7The Converted Catholic, April 1946. 
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Massachusetts. The Central Planning 
Council of the Universalist denomination 
has been studying strategy to combat re. 
ligious reaction, sees that any effort will 
bring embarrassment in view of the inter. 
faith movement between Protestants, Jews 
and Catholics. At the annual meetings of 
the American Unitarian Association— 
Boston, in May—Dr. Conrad H. Moehlman 
will speak on Separation of Church and 
State; resolutions have been introduced 
which, if passed, will place the Unitarian 
denomination on record as opposed to the 
released time plan and to clericalism as 
defined above. 

New York. Dr. Conrad H. Moehlman 
addressed a February meeting of the Ameri- 
can Education Fellowship in February on 
the released time plan and separation of 
church and state. Also, an all-day confer- 
ence held February 16 on Religion in Public 
Education, sponsored jointly by the Ameri- 
can Education Fellowship, Child Study 
Association of America, Committee on 
Academic Freedom of the American Civil 
Liberties Union, Public Education Associa- 
tion, United Parents Association of New 
York City and Teachers Guild Associates. 
Held at 2 West 64th Street on call of the 
New York Society for Ethical Culture, the 
conference received a good press, and was 
attended by 1200 persons. At both of 
these meetings the article “Church, State 
and Schools” by Lucille B. Milner, as re- 
printed by U.F.S.J.° was circulated. 

The Rochester Society of Freethinkers on 
Tuesday, March 5, was given a hearing on 
its protest concerning the granting of 
Regents credits for religious instruction by 
clergymen on church premises without pub- 
lic supervision. The State Education Depart- 
ment made no attempt to defend its policy, 
merely explained it. The American Educa- 
tion Fellowship is making a _ thorough 
study of the procedure with a view to 
action on the basis of legal advice. 
We call attention to Fear, text of an 

address given to the Institute Democratique 
Canadien of Montreal by Jean Charles 
Harvey, Editor, the Montreal Weekly which 
shows that things are at a worse stage in 
Canada than in the U.S.A. Says Harvey, 
“The only power which, in this part of 
Canada, makes everybody tremble is the 
clerical power.” 

To the many who have sent clippings, 
articles, our thanks. Every city where the 
released time program is in operation of 
proposed should have a local Committee 
to Maintain the Separation of Church and 
State. And watch the Education Commit- 
tee of the House of Representatives! 

—Edwin H. Wilson 
®Available at 2c a copy, $1.00 per 100 

from E. H. Wilson. 
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BOOKS IN BRIEF 
The Young Jefferson 1743-1789 by 
Claude G. Bowers, Houghton, Mifflin 
& Co., 1945, xxx, 544 pp............. $3.75 
An account of the revolutionary phase of 

Thomas Jefferson’s life—that having to do 
with his service in the founding of the 
United States. The chapter on “His Battle 
for Religious Liberty” is of particular in- 
terest in view of the new effort of authori- 
tarians to alter the principles for which he 
stood. This, with Bowers’ Jefferson and 
Hamilton and Jefferson in Power completes 
a three volume biography of a great cham- 
pion of free inquiry and the democratic 

Bible for the Liberal edited by Dagobert 
D. Runes. N.Y., Philosophical Library, 
1966, 385, SCO PP tcc sed ccc $3.50 
This volume was designed to present the 

essential ethics of the biblical prophets in 
readable form to the end that deprived of 
the character of special revelation, non- 
Christians might “be better able to size up 
and recognize their greatness.” 

Rationalism in Education & Life, 
Contributions by Gilbert Murray, Sir 
John Hammerton, P. Sargent, Florence 
G. R. Owst, Kenneth Urwin, V. Gor- 
don Childe, Archibald Robertson, F. H. 
A. Micklewright, A. E. Heath; Watts 
& Co., London, England. 1946, v, 
194 pp. 
These papers, read at the First Annual 

conference of the Rationalist Press Associa- 
tion held at Oxford, August 1945 should 
be read by humanists who wish to follow 
a kindred movement of thought in England. 
F. H. A. Micklewright, British representa- 
tive of the A.H.A. shows that “The story 
of recent New Testament Criticism’ is 
part of the latter-day story of the cultural 
pilgrimage from Supernaturalism to Human- 
ism. Concern for education, a critique of 
Judaism and Christianity and the rationaiist 
philosophy in relation to science and re- 
ligion are discussed. 

The Wisdom Tree by Emma Hawk- 
ridge, Houghton Mifflin Co. 1945. 
DOM ARON asec ce a .$3.50 
A beautifully printed, highly illustrated 

and understanding account of the world’s 
religions—primitive, Sumerian, Egyptian, 
Persian, Hebrew, Greek, Christian, Isalamic, 
Hindu, Buddhist and Chinese. With well- 
chosen bibliographies it makes an excellent 
introduction to the study of comparative 
religions for High School students and 
beyond. 

Prayers of the Free Spirit. Edited by 
Stephen H. Fritchman. Frontispiece by 
Rockwell Kent. The Woman's Press, 
NY: 1946) -64sppint co $1.00 
Humanists who have meditations in this 

volume of prayers include Jacob Trapp, 

SPRING, 1946 

John Brogden, Peter Samsom, Harold Scott. 
Beautifully printed it should be read by 
humanists who seek an appreciative under- 
standing of theists possessed of social 
conscience. 

NEWS, NOTES and NOTICES 
(Continued from Inside Front Cover) 
PERSONS—Van Meter Ames, new Asso- 

ciated Editor of The Humanist has recently 
been appointed full Professor, Dept. of 
Phiosophy, Univ. of Cincinnati. @ HarRoip 
Scotr another new Associate Editor of The 
Humanist is Unitarian minister at Miami, 
Fla., holds a Th.D. from Iliff T.S., wields, 
on occasion, a sharp pen. @ The Editor of 
The Humanist has accepted a call to the 
pulpit of the First Unitarian Society, Salt 
Lake City, Utah beginning August 1, 1946. 
He will continue to edit The Humanist. 
Address thereafter, 569 South 13th Street, 
Salt Lake City, Utah. @ JoHN Katz ad- 
dressed the Conway Discussion Circle, 
London, recently on “Humanism and the 
World Religions.” @ A. W. SELF is Secre- 
tary of the newly organized Ipswich and 
District Rationalist and Humanist Society, 
Ipswich, Suffolk, England. @ J. ERNeEstT 
BRYANT mailed out a sheet with the Maine 
Christian Liberal which held that the first 
stage of a poisoned soul is “Growing 
aversion to the word God, and its use; 
skepticism about the soul itself, and its 
immortality.” There is, he claims, “No 
effective antidote thus far discovered.” 

SocraAL ACTION—Ernest Caldecott is the 
moving spirit of The People’s Peace—a 
movement which seeks ‘a warless world in 
which freedom and justice prevail’ by 
watching, writing members of congress, 
voting only for those who support peace. 
‘@ Paut ROBESON introduces his passion for 
peace and social justice into his concerts 
with much skill, singing the songs of 
various nations. We met him recently at 
Salt Lake City and found him modest, 
aware of the wider social problem of which 
the plight of his fellow Negroes is but a 
part. As Joan Huntley has put it, Robeson 
speaks, “not simply for his own people but 
for all people—the oppressed white man 
and the oppressed Asiatic as well as for 
the Negro. For justice and righteousness 
are universal and _ indivisible.” @ The 
Rankin Committee has inherited the un- 
American spirit of the Dies committee and 
is considered by some worse than the old. 
Not only is it abusing a valid congressional 
prerogative by harassing progressives and 
ignoring fascist trends, but it is adding to 
the trends which make the old order in 
America ridiculous and which expose Con- 
gress to contempt. Petitions to have the 
tommittee abolished have been circulated 
by Rep. Patterson. 
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BOOK NOTES 
A Canadian subscriber loans us a copy of 

“Is It Hard to Be Free?” written by Harry 
Youlden, 1911, when minister of Pembroke 
Chapel, Liverpool. The volume makes 
Youlden, whose mame we have seen oc- 
casionally over brief quotations, a real 
pioneer of religious Humanism. Do sub- 
scribers know of other published books by 
Youlden that we could examine? Or of 
other pioneers who should be known to 
us? @ Gordon Kent has issued a revised 
edition of “Humanism—Religion for the 
Post-war World’ under the title of 
“Humanism for the Millions’ to sell at 
25c. @ H. A. Larrabee’s ‘‘Reliable Knowl- 
edge” has just gone into a second printing. 
“@ Kenneth L. Patton, author of “Hello 
Man!” has another book of poetry coming 
out soon entitled “Strange Seed.” @ R. L. 
Mondale is printing privately a booklet 
entitled, “The Three Unitarian Philosophies 
of Religion.” The third is Humanism. @ 
No word yet from Harper’s on the new 
paper covered edition of C. H. Moehlman’s 
“School and Church: The American Way.” 
Please hurry, Mr. Tead; it is needed. Dr. 
Moehlman also has in press ‘The Church 
as Educator.” Date of publication unpre- 
dictable. @ Curtis Reese’s ‘‘The Meaning of 
Humanism” is now available ($1.00)—a 
systematic, clear job that enumerates basic 
principles. Reese is more the humanist 
than the naturalist but leaves the door wide 
open for those who have stronger cosmic 
feelings. @ The A.H.A. can supply the 
publications of the Planned Parenthood of 
America, Inc. (Birth Control, etc.), the 
Public Affairs Pamphlets, and the Rational- 
ist Press Association. Send for special 
lists. @ Any book reviewed or mentioned 
in The Humanist may ordinarily be obtained 
through us. A new book list of the pub- 
lications we stock (Jan. 1946) is available 
on request. 

ARTICLES 
The article by A. J. Bahm, “Humanism— 

A Religion for Scientists’’ mentioned The 
Humanist has brought us numerous in- 
quiries. @ Naturalism comes in for further 
exploration in the J. of Philosophy for 
March 14. They are still talking about 
“Naturalism and the Human Spirit’ edited 
by Krikorian. @ Kenneth Leslie in the 
Protestant for Jan. discusses ‘Christianity 
and Humanism”’ says, in response to Bishop 
Oxnam’s Reformation Sunday pronounce- 
ment on growing tensions between Catholics 
and Protestants “The issue today in its 
deepest and most fateful implications is not 
between Protestants and Catholics. It is 
rather between Christians and Humanists, 
meaning Humanism in its broadest sense. 
Now it is the Humanists and not the 
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Christians who have discovered methods of 
translating the ethical ideals of religion 
into the realities of world law and order, 
economic justice, and racial brotherhood.” 
We hope. ‘‘Can Christianity recognize its 
humanist child and adopt it?” asks Editor 
Leslie. @ The Editorial of the Christian 
Register (Unitarian) for Feb. was copied 
in Time for Jan. 21 as follows. ‘‘We are 
curious to know whether Hollywood has 
heard of the Pilgrim Fathers, Roger 
Williams, Anne Hutchinson, or Thomas 
Jefferson. . . . We like amiable Catholic 
priests, mystic Bernadettes, charming nuns 
as well as the next man, but why this 
conspiracy of silence against America’s 
Protestant tradition? . . . It is high time 
we have a series of pictures that portray our 
diverse religious traditions, including the 
bracing vigor of Protestant Christianity and 
the moral grandeur of historic Judaism.” 
Adds Time, “Many a protesting Protestant 
agreed. Wincing under the quadruple im- 
pact of ‘Going My Way,’ ‘The Song of 
Bernadette,’ ‘The Keys of the Kingdom’ 
and ‘The Bells of St. Mary’s’ he wondered 
why Hollywood should be so long on 
Catholic heroes, wondered also what might 
be done about it.’ Really, someone ought 

to have the Theatres consecrated! 

CORRESPONDENCE 
Does Eldridge realize that such persecu- 

tions have only occurred in countries where 
a governing minority existed that had a 
firm grasp upon a racially rather homo- 
geneously, politically uneducated and there- 
fore easily led population? Our American 
Democracy may have its practical difficulties 
by reason of our belief in free speech, but 
it is because of free speech that we may 
well continue to have faith in our ability 
to uphold the fundamental principles of 
the American Constitution, which guaran- 
tees freedom of worship. True enough, no 
government can ever dictate brotherly love 
or racial mixture, nor can it be expected to 
punish social discriminations on the part of 
individuals or groups. The Jews, there- 
fore, who want to stay in this country in- 
stead of risking the very problematic future 
of the Palestine settler, may well remain 
socially more or less isolated, but their life 
and property will be secure as long as there 
remains an American Constitution. It is 
to be considered that the lack of racial 
homogeneity which we have in this coun- 
try, the great diversity of cultural attain- 
ments, of Christians as well as Jews, the 
absence of class distinctions, and the high 
state of education of the American masses 
as a whole, are all factors which safeguard 
a continued peaceful existence of Jews or 
other minorities within the United States. 

—R. M. Ostermann, Chicago 
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H. G. WELLS— 

Read his latest book: 

Prophet of the 
Atomic Bomb 

“CRUX ANSATA—an Indictment of the 

Roman Catholic Church” ; 

An historical summary of the Catholic 

Church’s political intrigues leading to its 

tie-up With the Nazi-Fascist-Shinto Axis. 

Cloth Binding $1.75 

Also get a copy of 
“BEHIND THE DICTATORS” by L. H. 
Lehmann 

A fully documented analysis of Vatican- 
Fascist collaboration. 
Cloth Binding $1.75 

Combination Offer 

Both Cloth Bound Books—$3.00 

New Pamphlet 
“VATICAN POLICY IN THE SECOND 

WORLD WAR” 
48 pages of Documented Facts........ --25¢ 

Free to those who return this ad 
with their order for the above books 

Order From: 

Agora Publishing Co., Dept. $30 
229 W. 48th St. New York 19, N. Y. 

ETHICAL FRONTIER 
PAMPHLETS 

Published by the New York Society 
for Ethical Culture, 2 West 64th St., 

New York 23. Ten Cents a Copy 

“Why Do We Need National Health In- 
surance?” Ernst P. Boas, M. D. 

Analyzes today’s economic set-up in med- 
| ical practice and presents a new program 

based on the spreading of the benefits of 
good medical care to the whole popula- 

ion, 

“Religion in Public Education” V. T. 
Thayer, Educational Director, Ethical 
Culture Schools 

Traces the history of the re-introduction 
of religious education into public schools. 
Dr. Thayer asks if the secular school has 
reversed its traditional policy and now 
permits fostering of religious interests 
with all the by-products of sectarian 

rivalry and intolerance”: a grave decision 
faces America; a challenge to citizen and 
to school. 

“Labor's Coming of Age® Theresa Wolf- 
‘on, Professor of Economics, Brooklyn 
College 

Points up some of the problems the 

American labor movement must face 
with maturity and responsibility and 
shows the need for broad vision on the 
bart of representatives of American in- 
dustry, 

THE CHURCH OF THE 
HUMAN SPIRIT 

The First Humanist Society of N. Y., Inc. 

Founded 1929 

Charles Francis Potter, Leader 

Meets Sundays from October to May 
at 5:30 P. M. 

Steinway Concert Hall, 113 W. 57th St. 

Office, Hotel Ansonia, B’way at 73rd, 
N. Y. 23 

The Oldest Independent Humanist Society. 
No Affiliation With Any Theistic Religion. 

THE MEADVILLE 
THEOLOGICAL SCHOOL 

Founded in 1844 

Federated Theological Faculty of the 
University of Chicago 

Accredited for Veterans under “G, I. 
Bill” Scholarships granted to qualified 
students. 

President 

WALLACE W. ROBBINS 
5701 Woodlawn Ave., Chicago 37 

D. D. Runes Do you know 
for instance, 

The what naive 

DICTIONARY realism is? 

of 

PHILOSOPHY 

From Abelard, Peter, to Zwingliism, 
this all-inclusive work, compiled from 
the pens of great authorities, defines 
the most important names, concepts 
and systems in philosophy, simply, 
without prejudice, and to the com- 
plete delight of the reader....... $6 

Order From 

Books of Wisdom Club 
20 Vesey St. New York 7, N. Y. 



NEW BOOK LISTINGS 
fe 8 HUMANIST FUNERAL 
SERVICE by Corliss Lamont. .$ 

. SCIENCE AND SANITY by 
Alfred Korzybski 

. DICTIONARY OF PHILOS- 
OPHY by Dagobert D. Runes.. 

. PREPARING FOR MAR- 
RIAGE by Paul Popenoe, Sc.D. 
(paper) 

. BEHIND THE DICTATORS by 
L. H. Lehmann, bound $1.75, 

. THE TREASURE CHEST Ed. 
by J. Donald Adams 

. THE WISDOM TREE 
Emma Hawkridge 

. THE PEOPLES OF THE SOV- 
IET UNION by Corliss Lamont 

. THE PSYCHIATRY OF EN- 
DURING PEACE AND _ SO- 
CIAL PROGRESS by G. B. 
Chisholm. A William A. White 
Memorial Lecture. 

. MAN ANSWERS DEATH by 
Corliss Lamont .. 

Order from the 

AMERICAN HUMANIST ASSOCIATION 

REPRINTS NOW AVAILA 
THE GREATEST HOAX IN Higa 
TORY—THE CLAIM TO INFA 
BILITY by J. Hutton Hynd .... 

HUMANISM AND HUMAN NATUR! 3 
I. Does Humanism Understand Man 
Il. Humanism and _ the 
Sin by Kk. A. Burtt 

SCIENCE AND EDUCATION by soi } 
Somerville 

EMERGING CONFLICTS OF 
by Henry Nelson Wieman 

FAITE 

“ISS eens Shipley) ; 
NATURAL MYSTICISM by 

L. Patton 
IUMANISM MEETS THE 
ADVERSITY by Laurence 

Order from the 

TEST OF 

AMERICAN 

THE STARR KING 5 SCHOOL 
FOR THE MINISTRY 

Affiliated with the Pacific School 
of Religion 

Adjacent to the Berkeley Campus of 
the University of California 

Pacific Center for Unitarian and 
Universalist Ministerial Training 

For information address: 

DEAN EDWARD W. OHRENSTEIN - 
2441 Le Conte Avenue 

Berkeley 4, California 

THE NEW LEADER 
Is Proud to Announce 

The Appointment of Two Outstanding Writers on National 
and International Affairs as Associate Editors 

DAVID J. DALLIN: Distinguished historian and political analyst; author of The B 
Three; The Real Soviet Russia; Soviet Russia’s Foreign Policy; Russia and Pos 
Europe. 

WILLIAM HENRY CHAMBERLIN: Former foreign correspondent for the Chris 
Science Monitor in Russia, Japan and key European cities; author of The World’s 
Age; History of the Russian Revolution; 
ner in World Rule, etc. 

Confessions of an Individualist America: P; 

COMING SOON IN THE NEW LEADER 

Alfred Baker Lewis 
Dorothy Thompson 
Katherine Lenroot 
G. N. Brailsford 
Gov. Ellis Arnall 
Wendell Berge 
Bruno Kalnin 
Max Winkler 

Articles by 
Blum Leon 

William Agar 
Nicolaevsky 

Louis De Brouckere 
Boris J. 

Karl Renner 
Robert Oliver 

Rn. Coudenhove-Kalergi 
Indalecio Prieto 

Francis Downing 
Gerhart H. Seger 
Iva Wunderlich 
Bernard Heller 
Maurice William 
Lewis Mumford 
peg Sweetland 
Leo Cherne 

THE MEN WHO MAKE THE NEWS WRITE FOR THE NEW LEADER! 
The New Leader, 7 East 15th Street, New York 3, New York 

$3 for fifty-two issues; $2 for six months; $1 for three month trial sub. 
include the FREE monthly section in permanent magazine form, World Events, whic! 

ZONE 

STATE. ....-<0m 
All subscription 

each month features a close-up study of an important current social problem. 

Doctrine of 

Sears... 
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